



















































































































































































































































































164 Ibn Taymiyyah Expounds on Islam

books, large and small, but I have not come across up to this time
any statement whatsoever by any Companion in which he
interprets any verse or hadith speaking of God’s attributes in a way
different from what is commonly understood from them. On the
contrary, we have innumerable statements in which they confirm
the common understanding and underscore the apparent meaning
in opposition to what later writers have said regarding them. There
are also many things of interest in traditions they have narrated or
the words which have come down from them.

I have not found them differing on anything except on a verse
like, “the Day when a shin shall be laid bare” (68:42). Ibn ‘Abbas
and some other Companions have been reported to have said that it
refers to the hardship to which God will expose people in ‘ala. On
the other hand, Abt Sa‘id and some others with him have taken the
shin to be one of the attributes of God in view of the hadith which
Abiti Sa‘id has himself reported and which is recorded in the Sahih
collections.?'®

From the language of the Qur’an, however, it does not appear
that it is one of the attributes of God, for the verse, “the Day when
a shin (saq) will be laid bare) mentions shin as an indefinite noun,
and does not ascribe it to God. It does not say, “the shin of God.”
Since shin has not been ascribed to God, it cannot be counted as a
divine attribute without giving further reason. Hence Ibn Abbas’
interpretation of the shin cannot be taken as a misinterpretation
(ta'wil), for (ta’wil) is to understand a verse in a sense different
from what it means and what people commonly understand by it.
Many people take a word in a sense it does not mean, and claim
that it is the correct interpretation. This is wrong on two grounds

that we have discussed time and again.*"

[Fatawa 6:394-5]
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count. They rather testified that Allah is the Creator of all there is;
they even believed in the fore-ordainment of things. But in spite of
that they were polytheists. -

The same is true for the tawhid of attributes, that there is none
like Allah in His attributes. No one among the peoples of the world
has ever affirmed another being eternal like Allah, whether he has
considered him an active or an inactive partner. In fact, whenever
someone-has likened anyone to Him, he has only affirmed likeness
in one respect or another. In fact, reason rules it out that any
created being can share in all the attributes of the Creator, whether
those that He necessarily has, or those He may have. That would
require a combination of contradicting principles.

The case of the third tawhid namely the tawhid of essence, is
no different. They affirm that God is one, that none shares in His
essence, and that He is indivisible. This is true. The Qur’an itself
has said, “Say: He is Allah, One and Only; God, the Eternal. He
neither begets nor is He begotten; and there is none like Him”
(112:1-4). It follows that He is above parts and divisions, and that
He is not a composite being made of elements. In this they are
correct. But with this truth they combine some ideas which are
wrong, such as that He is not above the Throne, or that He is so
unlike the created beings that He has no real attributes. This is their
tawhid.. ..

Let it be known that i/Gh does not mean one who has power to
create, as various leading theologians believe. They equate
ilahiyyah with the power to create, and believe that one who
simply affirms that Allah alone has power to create witnesses truly
that there is no ilah except Allah. They are not correct; for the
polytheists (of Arabia) did affirm it; nevertheless they were called
polytheists, as we have said before. /lah is one who deserves to be
worshiped and obeyed; the word is to be taken in the sense of
ma’lah rather than alih. Tawhid is to worship and serve Allah
alone without associating anyone else with Him, and shirk is to
associate another god with Allah.
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It is now clear that the most that these thinkers who believe in
fore-ordainment and count themselves among the Ahl as-Sunnah
affirm is only the tawhid ar-rubiabiyyah, that Allah is the
Creator-Lord of all things. Their position is no different from that
of the polytheists (of pre-Islamic Arabia) who did affirm these
things yet were nevertheless called polytheists

Similarly, the tawhid which a number of Stf1 sects who call
themselves “people of gnosis, truth and unity” expound is nothing
but a perception (shuhiid) in experience of this tawhid. It is a
vision of the truth that Allah alone is the Lord, the Master and the
Creator of all that there is. It is a vision in which the gnostic loses
his own being in the being of God, the perception of his own self
in the perception of God, and the knowledge of his own being in
the knowledge of God. It is the experience of self-annihilation
caused by the realization of the unity of Lordship (tawhid ar-
rububiyyah), an experience in which everything contingent
vanishes and the Eternal alone exists. This is the final goal for
these Sufis beyond which they can visualize no other goal. But this
is nothing but the realization in experience (tahgiq) of the tawhid
in which the polytheists of Arabia also believed. No one who
believes in this tawhid alone is qualified even to be a Muslim,
much less a friend (wali) of God, or most dear to Him...

This is a great truth; every Muslim must know it. What
distinguishes the Believer from the non-believer is faith in the
fundamental principle of Islam, faith in the unity of God and the
prophethood of Muhammad, that there is no god but Allah, and
that Muhammad is His Messenger. Many people have come up
short on bothse counts or one of them, even though they think they
have experienced tawhid and realized the truth. They must know
that a polytheist who affirms that Allah is the Lord of all there is,
its Master and Creator, will not be saved from God’s punishment if
he does not affirm that there is no god (ilak) other than He, that
none but He is to be worshiped and served, and that Muhammad is
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His Messenger, and if he does not also believe in whatever the
Prophet said and carry out whatever he commanded. I will explain
these two principles further.

The first principle is the affirmation of the unity of Godhead
(tawhid al-ilahiyyah). God has said of the polytheists that they
posit intermediaries between themselves and God and call upon
them in the belief that they will intercede on their behalf with God
even without His permission: “They serve, besides God, things that
hurt them not, nor profit them; and they say, ‘These are our
intercessors with God.” Say: Do you indeed inform God of
something He knows not, in the heavens or on earth! Glory to
Him! And far is He above the partners they ascribe (to Him)”
(10:18). This means that those who hold these beings to be
intercessors are polytheists in the eyes of God.... He has also said,
“Call on those, besides Him, whom you fancy. They have neither
the power to remove your troubles from you nor to change them.
Those whom they call upon do desire (for themselves) means of
access to their Lord, even those among them who are closest (to
Him). They hope for His mercy and fear His wrath, for the wrath
of your Lord is something to beware of” (17:56-7). Commenting
on this verse a number of Elders have said that as people
worshiped Ezra, Christ, and angels, God revealed these verses and
told them that even the angels and prophets sought to get closer to
Allah, prayed for His mercy, and feared His punishment.

True tawhid is to know that God has many rights over us in
which no created being has any share: He alone is to be worshiped,
trusted, feared, revered, and obeyed without any condition. This
has been stated in the Qur’an at many places, such as, “Take not
with God another object of worship, or you (O man!) will sit in
disgrace and destitution” (17:22); “Verily it is He Who has
revealed the Book to you setting forth the truth; so serve God
offering Him sincere devotion” (39:2); “Say: Verily, I am
commanded to serve God with sincere devotion” (39:11)...
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With regard to trust, God has said, “In God put your trust if
you have faith” (5:26); “And in God let all men of faith put their
trust” (14:11); “Say: Sufficient is God for me! In Him trust those
who put their trust” (39:38); “If only they had been content with
what God and His Messenger gave them, and had said, ‘Sufficient
for us is God; He will soon give us of His bounty and (will cause)
His Messenger (to give us, too);’ verily to God do we turn with
hope (that would have been the correct course)” (9:59)....

With regard to fear, reverence and piety, He has said, “And
those who obey God and His Messenger fear God, avoid His
displeasure and obey Him; they will triumph (in the end)” (24:52).
He has thus demanded obedience to Himself and His Prophet, but
reserved fear, reverence, and piety for Himself alone. Noah has
reiterated the same truth in these words, “My people! I am to you a
warner, clear and open, that you should worship God, fear Him,
and obey me” (71:3). He thus reserved worship and piety for God
alone. At another place God has said, “So fear not men; fear Me”
(5:47); “Do not be afraid of them, but fear Me, if you have faith”
(3:175)....

The Prophet said the same things in his own words, for
example once in a sermon he said, “Whoever obeys God and His
Messenger is on the right path, but whoever disobeys Him harms
himself only, and does not harm God.”** On another occasion, he
said, “Don’t say, ‘If God and the Prophet will this.” Say ‘If God
wills,” and then, ‘if Muhammad wills.”** He has thus joined his
name with the name of God in obedience with the conjunction
“and” (waw), but in the case of will he has directed that his name
be mentioned after mentioning God’s name using the conjunction
“then” (thumma). This is because obedience to the Prophet is
obedience to God, and whoever obeys him obeys God; moreover,
to obey God there is only one way - to obey the Prophet. This is
not the case with will, for the will of any created being is not the
will of God, nor does God’s will imply the will of any of his
creatures. What God wills happens, even though none of His
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creatures may will it, and what His creatures will does not happen
unless He wills it.

The second principle of the Faith concerns things that are due
the Prophet. We are to believe in him, obey him, please him, love
him, submit to his rulings, and so on.... God has made these things
clear in various statements such as, “He who obeys the Messenger
obeys God” (4:80); “It is more fitting that they should please God
and His Messenger” (9:62); “say: If it be that your fathers, your
sons, your brothers, your spouses, or your kindred, (or) the wealth
that you have acquired, or the trade in which you fear decline, or
the dwellings in which you delight are dearer to you than God or
His Messenger, or striving in His cause, then wait until God brings
about His decision” (9:24); “But no, by your Lord, they can have
no (real) faith until they make you judge in all disputes between
them, and find in their souls no resistance against your decisions,
but submit to it absolutely” (4:65); “Say: If you do love God,
follow me; God will love you™ (3:31); and so on.

[Fatawa 3:98-110]

(3.2) Faith in God’s gadr and His shar‘.

We must believe in God’s creation and fore- ordainment, as
well as in His command and prescription. There is no
contradiction between the two. Those who believe in His
commands but deny His fore-ordainment, or those who believe in
His fore-ordainment and deny His commands, or think that one
contradicts the other, are wrong.

Everyone knows that we must believe in God’s creation as well
as command, in His fore-ordainment as well as prescription.
People who have gone wrong on the issue of fore-ordainment
(qadr) are divided into three groups: those who take the line of
take the line of the Magians (mujisiyyah), those who take the line
of the polytheists (mushrikiyyah), and those who follow the Devil
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rubtbiyyah) which Sifis do and which they call tawhid al-af*al,
are both wrong.

Various groups who indulge in speculative theology or engage
in devotions and spiritual practices have developed wrong notions
of tawhid and altered its meaning. One group that loves to call
itself “the people of tawhid thinks that to affirm God’s unity, they
have to negate His attributes and even His names. In fact, they only
affirm a bare essence stripped of all attributes, a being without any
qualities. But both reason and revelation clearly pronounce that
such a being exists nowhere except in mind. They think that if you
affirm God’s attributes you make Him a composite being, which in
their view reason can never allow. [ have discussed this point
elsewhere, and shown that these people simply ignorant and have
been mislead by the notion of universals.

The other group thinks that tawhid is to affirm the unity of
rubuibiyyah, that God creates everything and performs every act.
They give it the name tawhid al-af‘al, affirming the unity of acts.
Some theologians have advanced arguments in its support. They
have said that we cannot say that acts are performed jointly (by
God and men), for that would be impairing God’s omnipotence
and perfection; nor can we say that both can perform the act, each
one independently of the other, for that (in the case of man) is
unthinkable. By arguments like this they think they have
established tawhid and affirmed that there is no god (ilah) other
than Allah, and that divinity (i/@hiyyah) means nothing but the
power to originate and so on. Hence, once it is established that no
one other than God has the power to originate and that none
participates with Him in creation, they feel satisfied that they have
borne witness to the truth that there is no god except Allah. But
they do not know that the pagans of Arabia did also believe in this
tawhid. God has emphasized it in these words, “If you ask them

who is that created the heavens and the earth, they will certainly
say, ‘Allah’” (31:25); “Ask them: To whom belong the earth and
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all beings therein? (Say) if you know! They will say, ‘To God!’
Say: Yet will you not receive admonition? Ask: Who is the Lord of
the seven heavens, and the Lord of the Throne Supreme? They will
say, ‘They belong to Allah.” Say, Will you not then be filled with
awe? Ask (them): Who is it in whose hands is the governance of
all things, who protects (all) but is not protected (by any)? (Tell
me) if you know. They will say, ‘(It belongs) to Allah.” Say, Then
how are you deluded? (23:105). Commenting on the previous verse
Ibn ‘Abbas said, “If you ask them who has created the heavens and
the earth they will say, ‘Allah.” But even then they worship other
deities.”

This tawhid is only a part of the tawhid which is required of us,
not the whole of it. By affirming this part on, no one can rise above
shirk, the most heinous sin that God will not condone. One must
also devote all worship and obedience to Allah, must serve none
except Him, and must serve Him the way He has ordained. Only
then shall one be sincerely dedicating one’s religion to Allah.

llah means ma’luh, the object of love and devotion, whom one
worships and serves. That Allah is i/ah means that He is qualified
with all the attributes of perfection. Hence none can be God, the
object of worship and love in himself, except He. This means that
any act that is not done to please him Him is null and void. In fact,
the root of all evil and disorder is worship and love of beings other
than God. This has been stated by God Himself: “If there were in
the heavens and the earth other gods besides Allah there would
have been confusion and disorder in both” (21:22)....

Those who expound tawhid in mystical terms hold the
realization of the oneness of the Creator-Lord (tawhid ar-
rubiibiyyah) as their goal, and absorption into it as the ultimate
end. They think that when you attain it you are no longer required
to differentiate between the good and the evil. This leads them to
the negation of the commands and prohibitions of the shar ‘ as well
as the rewards and punishments thereon. They fail to distinguish
between the creative will of God, which encompasses everything,
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and His love and pleasure, which only obedience to His Command
merits; they fail to distinguish between God’s creative words,
which encompass everything and which no one, pious or wicked,
can frustrate, and His prescriptive words, which only the prophets
and the friends of God carry out in full.

It is necessary, therefore, that one not only perceive the
rububiyyah of God, which encompasses the Believer and the
non-believer, the obedient and the disobedient alike, but also
observe His ilahiyyah, which only the Believers who worship and
serve Him and follow the messengers He sends observe.... Let
everyone realize that whoever does not distinguish between God’s
friends and God’s enemies, or between things He has commanded
and things He has forbidden, or between faith and unfaith,
obedience and disobedience, good and evil, the approved and the
disapproved, even though each one is brought into being by His
power, will and creation, he follows a religion in no sense different
from the religion of the pagans of Arabia who said, “If God had
wished, we would not have given partners to Him, nor would our
fathers; nor would we have had any taboos.” (6:148).

[lqtida as-Sirat al-Mustagim 459-61]

(3.3) Refutation of the monism of Ibn ‘Arabi, Al-
Qunawi and Al-Tilimsani.

The essence of their monism (at-tawhid al-wujudi) is that the
existence of God is one with the existence of the universe. From
this it follows that there is neither a creator nor anything created,
that none but God is the object of worship in whatever is
worshiped since He has a presence (wWajh) in everything, and that
the call of the prophets to worship and serve no one except Allah is
nothing but a trick which they play on their people. This is
absolutely wrong; no early Sifi had ever subscribed to it before.

These people have misconstrued the tawhid which God has
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expounded in His books and sent down at the hands of His
prophets. They have identified it with union (ittihad) and mislead
people by calling it zawhid. In fact, they have denied any Maker or
Creator. In the beginning, I was very much impressed by Ibn
‘Arabi®’ and held him in great esteem as I had found many of his
discussions in the Futihat, Al-Kunh, AlI-Muhkam al-Marbiit, Ad-
Durrat al-Fakhirah, Matali‘ an-Nujim and other such works very
illuminating and useful. I was not aware at that time of his esoteric
ideas as I had not read the Fusiis and other like works. I used to sit
with friends and discuss things so that we could find out the truth
and follow it. We tried hard to know the essence of the tarigah.
When things became clear, we knew what we had to do. Then
there came a number of leading Stfis from the East, and people
began to question us about the Way and the faith of Islam, on the
one hand, and about the lives and experiences of these people, on
the other. We had no choice except to tell the truth about them...’

Both union (ittihad) and incarnation (hulil) have been either
confined to a particular person or extended to the whole world.
Examples of particularized union and incarnation (ittihad and hulil
al-mu ‘ayyan) are the beliefs which Christians hold about Jesus, or
extremist Shi‘ls hold about their imams, and ignorant Stufis about
their preceptors. It is conceived either as a union on the pattern of
water mixing with milk, as the Jacobites from among the
Sudanese, Ethiopians and Copts believe, or as a form of
incarnation, as the Nestorians believe, or as a kind of partial union
in some respect or the other as the Catholics believe. As for
universal incarnation (al-hulil al-mutlaq), or the doctrine that the
divine Self dwells in everything, it is reported of the earliest
Jahmiyyah by the Ahl as-Sunnah and the Elders, who called them
infidels on that ground.

But the universal union (al-ittihad al-‘amm) which these
people (Ibn ‘Arabi, Al-Qunawi, Al-Tilimsani and the like) have
expounded was not set forth by anyone before them except
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Pharaoh (of Moses) and the Karamathians who denied the
existence of a Maker. The essence of their belief is that God is one
with the world, that the existence of God, the Creator of the heaven
and the earth, is identical with the existence of the created world.
Hence they cannot think that creates anything other than Him, nor
that He is the Lord of the Worlds, nor that he is sufficient in
Himself and everything else depends upon Him. This much is
agreed upon by all the monists; in detail, however, they have taken
three different lines, which most leading Stfis fail to distinguish as
these doctrines are quite abstruse.
The first view |

The line that Ibn ‘Arabi has taken is that the essence of all
things, living and non-living, even their movements and rests are
there in a state of existence, eternal and unending before they come
into existence. They emerge into existence when the divine
existence flows into them. Hence their existence is the existence of
God, even though their essences are different from the divine
essence. Subsistence is different from existence, but what emerges
in existence is what is there in existence. Ibn ‘Arabi and those who
follow him in this regard say that God does not give anything to
anyone. He neither makes anyone rich and happy, nor poor and
wretched. It is only His existence that flows to these essences
already shaped in one form or the other. Hence one should not
praise or condemn except oneself. This is the truth of fore-
ordainment. God knows things by perceiving their essences
existing in their pre-existential state, outside His own essence.
They say that God has no power to effect any change even in a
particle, that they themselves know things in the same way as God
knows them, both knowledges proceeding from the same source.
They claim that they can excel the Seal of the Prophets in some
respects, since they receive ideas from the same source from which
the Angel receives and delivers them to the prophets.

They say that they worship none other than God, that none
other than God is ever worshiped, that those who worship idols
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worship none but Him. His words, “qada rabbuka an la ta ‘budii
illa iyyahu,” which means ‘your Lord has ruled that you should not
worship any except Him’ (17:23), they take to mean that you
would not worship any except Him, taking the ruling not as a
imperative but as an existential decree. Hence, for them, whenever
anything is worshiped it is God Himself in that thing who is
worshiped, for when God decrees anything, they argue, it
necessarily happens.

They say that calling people to God (by the prophets) is only
playing a trick on them, for God is never absent from them that
they are to be reminded of Him. When the people of Noah said to
their brethren, “Abandon not your gods, abandon not Wadd nor
Suwa‘...” (71:23), they said so because they feared that if they
abandoned them they would abandon God to the extent they
abandoned them, for God has a presence (wajh) in everything
which is worshiped; this is admitted by those who know it, and
denied by those who are ignorant of it. Difference or multiplicity
which is there in the world is like the difference and multiplicity of
organs in an organic body, or of faculties in the soul. Gnostics
know who is worshiped and in what forms He appears and is
worshiped. The ignorant says, “This is a stone; that is a plant.” But
the Gnostic says, “This is a form wherein God is manifested, and
hence it commands our respect.” However, it is not the only form
wherein He is manifested; there are other forms, too. The error of
the Christians lies in that they limit God’s manifestation to one
particular being, and the error of the idol worshipers lies in that
they limit it to some forms and leave out the others. The Gnostic
worships and serves all forms.”??®

God also worships and serves all things, because they are food
for His names and attributes, just as He is food for their existence.
He needs them and they need Him; He is thus on intimate terms
with everything.” In the view of these people, divine names are
merely relations between existence and existence, yet they are not
sheer non-beings.”® They wonder about God’s name Al-‘Ali, the
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He distinguishes likewise between an animal as such and particular
animals, and between body as such and particular bodies. But
anything as such does not exist out there; it exists only as an
individual. Hence the consequence of his doctrine is that God has
no existence, no essence or existence of His own; His being is
identical with the being of created things. That is why he and his
master say that God cannot and will not be seen or that he does not
really have any name or attributes. They clearly say that the dog,
the pig, urine and stool are one with Him in existence. May He be
exalted from these blasphemies.

The third view

At-Tilimsani, the profligate, is the worst of all the monists; he
is deeper in misbelief (kufr) than others; he differentiates neither
between existence and existence, as Ibn ‘Arabi did, nor between
the universal and particular, as Ar-Riimi did. For him, there is no
other or different being in any sense; one perceives the other long
as one has a veil on one’s eyes. The moment it is removed he sees
that there is no “other,” and realizes the truth.

This is why he legalizes all forbidden things. Many a
reliable person has reported him saying, “Daughters, mothers or
any other women are just the same for us. It is those who are veiled
who say that this one or that one is forbidden. We would say to
these people that they are forbidden only to you.” He used to say,
“The Qur’an is full of shirk; there is absolutely no tawhid there;
one can find tawhid only in our books.” He has also said that he
does not stick to one shari‘ah. When he was more considerate, he
used to say, “The Qur’an takes you to Paradise; our books take you
to God.” He has explained God’s names in the light of the
philosophy he has worked out.

At-Tilimsani was a poet and had published a collection of
poems, which seen from the point of view of art are very fine. But
as the saying goes, they are like bacon in a silver pot. He wrote a
creed for the Nusayriyyah, who believed that God is like an ocean
and the things of the world are like its waves.

F9 IBN TAYMIYYAH
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Sa‘id Ibn Al-Musayyib,” Al-Hasan Al-Basri, ‘Umar Ibn ‘Abdul-
‘Aziz,**' Malik Ibn Anas,”” Al-Awza‘i,** Ibrahim Ibn Adham,**
Sufyan Ath-Thawri,** al-Fudayl Ibn ‘Iyad,** Ma‘raf Al-Karkhi,*"’
Ash-Shafi‘i,”® Abn Sulaymin,” Ahmad Ibn Hanbal,” Bishr
Al-Hafi,”' ‘Abdullah Ibn Al-Mubarak,”? Shaqiq Al-Balkhi,” and
many others from the predecessors; and al-Junayd Ibn Muhammad
Al-Qawariri,”* Sahl Ibn-‘Abdullah At-Tustari,> ‘Amr Ibn Uthman
Al-Makki, > as well as Abi Talib Al-Makki,™’ ‘Abdul-Qadir Al-
Jilani,”® Shaykh Adiy,” Shaykh Abii Al-Bayan,® Shaykh Abi
Madyan,” Shaykh ‘Aqil,”” Shaykh Abu Al-Wafa’;*® Shaykh
Raslan,” Shaykh Abdur-Rahim,” Shaykh ‘Abdullah
Al-Yunini,”® Shaykh Al-Qurashi,® and others like them from
among the successors who came from various places - Hijaz, the
Levant, Iraq, Egypt, Morocco, and Khurasan. With one word they
all denounce these people as kafir as well as those who are a little
better than they. They are agreed that God is not one with the
world, nor a part or an attribute of it, that He exists in Himself
independently of the world, completely separate from and

transcending the creation, that this is what the four heavenly books
— the Torah, the Gospel, the Psalms and the Qur’an — teach, that
this is the Faith on which God has created man, and that this is
what their reason upholds.

I always think that the emergence of people like these is one of
the major reasons why the Tartars wrought the devastation they
wrought or why the Shari‘ah has disappeared. I also think that
these people are the forerunners of the Anti-Christ, the blind of one
eye, the fraud who would claim that he is God, just as they identify
everything with God, big or small. For the author of the Fusis,
some forms of God’s manifestation or appearance are higher than
others because their essences in pre-existence are higher than the
essences of the others. Ar-Rumi would put the thing in a different
way; he would say that some individuals are greater than others,
Just as some members within a universal category are greater than



188 Ibn Taymiyyah Expounds on Islam

others. The rest would say that everything is part of God, though
some parts are bigger than others.

The Anti-Christ in the eyes of these people is one of the
greatest gnostics of God, like Pharaoh (of Moses), and a greater
person than all the prophets except Muhammad, Abraham, Moses
and Jesus, peace be upon them. Moses fought against Pharaoh

since he claimed lordship (rubibiyyah) for himself, and God
will give victory to the real Christ, who was deified even though he
never claimed divinity for himself, over the false Christ who will
claim that he is God. It is because of this claim he made that some
people have doubted whether the hadith in which the Prophet has
said that the Anti-Christ will be blind of one eye,”® or the hadith in
which he has told us that we would not see our Lord until we
die,”® are true. Ibn Al-Khatib,”” for example, has denied that the
Prophet ever said such things; he says that the signs associated
with the Anti-Christ demonstrating his mortality are too clear to
need any further sign, such as blindness in an eye.

Now that we have learned the ideas of these monists and seen
how the Christians and the incarnationists have fallen into this
error, we can appreciate why the Prophet pointed out to his people
that the Anti-Christ will be blind of one eye. The Prophet was a
blessing for all the peoples, those who were present in his time and
those who would come afterwards. Since many people believed
that God could appear as a human being, or that He was one with a
particular human being, the Prophet argued from the fact that the
Anti-Christ would be blind in one eye that he could not be God. A
very good friend of mine was inclined towards monism in the
beginning but recanted from it afterwards. He once mentioned this
hadith to me, and I explained to him at length what it really meant.

Another person came to me claiming that he was “the seal of
the saints,” and that when Al-Hallaj said, “I am God,” it was God
Who spoke through his mouth, just as a jinn speaks through the
mouth of the person who is under his influence. He also said that
when the Companions of the Prophet heard the words of God from
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the mouth of the Prophet the case was the same. 1 pointed out that
if the case had been as he said, the Companions would have been
in the position of Moses son of ‘Imran, and the person whom they
refer to would be greater than Moses, because Moses heard God’s
words coming from the bush while these people hear it from a
living jinn. This is what a section of the monists believe. Most of
them are ignorant people; they cannot differentiate between the
absolute universal identity (between God and the world) which At-
Tilimsani the profligate and his followers expound, and the limited
particular identity in which the Christians and the extremists
among the Shi‘is believe. The Elders of the ummah and its leading
a’immah consider the faithlessness of the Jahmiyyah more
perverse than that of the Jews; this is the opinion of ‘Abdullah Ibn
Al-Mubarak, Al-Bukhari and others. However, the Jahmiyyah have
only alluded to and never explicitly stated that God is in a
particular space. In comparison to them, these monists are much
worse infidels and certainly more wretched. The Elders of the
a’immah were, to be sure, better aware of Islam and its i1deas, but
many people do not realize the significance of their condemnation
of the Jahmiyyah unless they contemplate it properly with
guidance from above. The Elders came to know of their secret
doctrines and denounced them. .

Some people have observed that the theologians among the
Jahmiyyah worship nothing, and the devotees among them worship
everything. This is because their theologians have no urge for
worship and devotion, since they describe their Lord in negative
terms and attribute to Him the characteristics of the dead. Their
devotees, on the other hand, have an urge for worship and devotion
which can only be satisfied when it is directed towards some
existing rather than non-existing being. They are therefore led to
worship created beings, whether it is the universal being or any
particular one, the sun, the moon, a person, an idol, etc. With their
philosophy the monists justify all forms of shirk and fail to affirm
God’s unity. They only affirm what is common between God and
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the world, and elevate created beings to the level of divinity. This
1s the reason why, as a reliable person said to me, Ibn Sab‘in
wanted to migrate to India. The Islamic world, he complained,
could not accommodate him; India, on the other hand, was the land
of polytheists who worshiped everything including trees and
animals.

This is what monism is. I know some people who delve into
philosophy and kalam and engage in spiritual practices on the
tarigah of these monists. When they describe God they say that He
1s not this, not that. They say that He is not the Lord of the World,
contrary to what Muslims believe, and negate the attributes which
the prophets predicate of Him. When any of them has a mystical
experience or ecstasy, he deifies himself on the lines of the
monists. He says, “God is all that exists. When he is asked, “How
does your description of God in negative terms stand with this
affirmation? he replies, “This is what my experience and ecstasy
say.” We would say to this misguided person: When any mystical
or ecstatic experience does not agree with the Faith, either one or
both of them are false. Experiences and ecstasies come out of ideas
and beliefs; since knowledge and feeling involve each other, your
love, ecstasy and experience will be commensurate to your
knowledge and insight.

Had these people followed the way of the prophets and
messengers (peace be upon them) who taught the worship of one
God without associating anyone with Him, and described Him in
terms He has described Himself, and had they followed the method
that the first Elders followed, they would have moved on the right
path and attained conviction and peace of heart. The truth, as some
have said, is that the messengers of God described Him in positive
terms in detail and in negative terms in brief. The Sabaeans, who
negate divine attributes, on the contrary, describe Him in negative
terms at length and in positive terms very briefly. Look at the
Qur’an; it abounds in positive statements such as, “God knows all
things™ (2:231); “He has power over everything” (2:20); “He is
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Hearing and Seeing” (58:1); and, “He encompasses everything in
knowledge and mercy” (40:7). But when it describes Him in
negative terms, it only says, “There is nothing like Him” (41:11);
“There is none equal to Him” (112:4); “Do you know of any who
is worthy of the same names as He” (19:65); “Glory to your Lord!
the Lord of Honor and Power! (He is free) from what they ascribe
(to Him! And peace be upon the messengers! (37:180).

[Majmii ‘at ar-Rasa’il wa al-Masa’il 1:171-183]

(3.5) The doctrine of one actor is wrong, and no one can
excuse himself on the ground of fore-ordainment.

Fore-ordainment provides no justification or excuse for
anyone. A number of Siifis who are held in great esteem perceive
the fore-ordainment of things, and are occupied with it to the
negligence of God’s commands and prohibitions; they generally go
astray. Similarly, those who say that there is only one being, or
that there is only one actor, and human actions are in reality the
actions of God, are greatly mistaken. Ibn Taymiyyah refutes the
arguments which these people adduce from the Qur’an and the

Sunnah in their support.

Fore-ordainment provides no justification or excuse for
anyone. it is to be believed and not to be offered as an excuse. He
who argues from it in support of his evil acts is wrong on the
ground of reason as well as revelation. If it were an excuse for an
evil deed no one would be blamed for any misdeed, punished for
any crime, or avenged for any wrong. It would also mean that if
the person who seeks justification for his acts in fore-ordainment is
to suffer any wrong in his body, honor, family or property at the
hands of any other, he should not blame him, be angry with him, or
take revenge on him. Obviously no one will like that or allow that.
It is wrong from the point of view of reason as well as the shar .
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Human beings are required to be patient in what is ordained, do
what is commanded, and seek forgiveness when they sin. God has
said, “Patiently then persevere, for the promise of God is true; and
ask forgiveness for your faults.” '(40:55);‘ and, “No kind of calamity
can occur except by the leave of God, and if anyone believes in
God He guides his heart aright” (64:11). These verses, the Elders
have pointed out, refer to those people who believe that whatever
befalls them is from God, and bear it with calm and patience.
Those who find an excuse in fore-ordainment and neglect their
duties or complain about what is ordained violate faith and religion
and join the ranks of the heretics and hypocrites. This is what those
people come to who argue from fore-ordainment.

Many of those who claim to be Sufis and command great
respect perceive the fore-ordainment of things, and occupy
themselves with it to the negligence of God’s commands and
prohibitions. When they fail in their duties or indulge in forbidden
things they justify themselves on the ground of fore-ordainment.
This is a most serious mistake. Those who take this course and
persist in it are worse than the Jews and Christians. However, most
of them contradict themselves and do not pursue the line very far.

One of the contradictory ideas is that Adam was secretly asked
to eat, and therefore he ate (from the tree). The other is that since
Iblis was not sincere in his commitment to tawhid he was asked to
bow down to Adam; but when he saw that Adam was an “other” he
did not prostrate, whereupon God punished him and said, “Get out
of Paradise” (7:18). These ideas are plainly devilish, sheer lies
against Adam and Iblis. Adam did confess that he had committed a
sin and that he had wronged himself, and he consequently repented
of it. He did not say that God was not fair to him, or that He had
commanded him in secret to eat. The Qur’an says, “Then Adam
received words (of guidance) from his Lord, Who accepted his
repentance, for, verily, He alone is the Acceptor of Repentance, the
Dispenser of Grace” (2:37). Or “They (Adam and Eve) said: ‘Our
Lord! We have wronged ourselves. If You forgive us not and
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bestow not upon us Your mercy, we shall certainly be lost’” (7:23).
Iblis, on the other hand, persisted in his folly and tried to justify
himself on grounds of fore-ordainment. He said, “My Lord!
Because You have put me in the wrong, I will make wrong appear
fair to them on earth, and I will guide them into error” (15: 39).

As for the idea that Iblis saw an “other”, and hence did not bow
down to him, it is far worse than the first. It is only a monistic
interpretation of the event, and a sheer lie against Iblis. He did not
refuse to bow down because Adam was an “other”; h is plea was,
“I am better than he. You did create me from fire, and him from
clay” (7:12). Again, the angels were not commanded to bow down
to Adam because Adam was not an “other”. No, the angels and
Adam were altogether different beings and their difference was
something quite apparent. The Qur’an says, “He taught Adam the
name of all things, then he placed them before the angels, and said:
Tell me the name of these if you are right! They said, ‘Glory to
You, of knowledge we have nothing save what You have taught
us. In truthit is You Who are Perfect in Knowledge and Wisdom™
(2:32-2). The angels and Adam confessed that God was other than
they and that they were other than He; that is why they prayed to
Him as a servant prays to his Lord. Adam said, “Our Lord! We
have indeed wronged ourselves...,” and the angels said, “We have
no knowledge save what You have taught us;” or, “Our Lord! Your
reach is over all things, in Mercy and Knowledge. Forgive, then,
those who turn in repentance and follow Your path; and save them
from the penalty of the blazing fire” (40:7).... |

The idea that verses like, “Not for You is the decision” (3:128);
or “When You threw (a handful of dust) it was not You who threw
but God who threw” (8:17); or, “Verily those who plight their
fealty to you do no less than plight their fealty to God: The hand of
God is over their hands™ (48:10; underline the Prophet’s identity
with God, is only a monistic interpretation of these verses. The
claim that the words “not for you is the decision” simply meant
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that the Prophet’s act was the act of God) since they negate any
difference between the two, is sheer folly.

First, these words are part of the verse which runs like this:
“No help can come except from God, the Almighty the Wise. He
might cut off a part of the unbelievers or put them to humiliation
so that they withdraw in frustration. Not for you is the decision
whether He turns in mercy to them or punishes them; for they are
indeed wrong-doers” (3:126-8). As reported in an authentic
hadith,*” the background of these verses is that the Prophet prayed
against a group of infidels and cursed them in the quniit prayer for
some time. But when these verses came down he stopped praying
against them. He realized that it as only for God to decide about
them, and that he had absolutely no say in the decision. If God
willed He would destroy a part of the infidels, or subject them to
defeat and cause them heavy losses. If He willed, He would
forgive them, or if He willed He would punish them. He had said
elsewhere, “Say: I have no power over any good or harm to myself
except as God wills. Had I knowledge of the Unseen, I would have
multiplied all good, and no evil would have touched us” (17:78; or,
“They say: ‘If we had had anything to do with this affair we should
not have been in the slaughter here.” Therefore the Prophet is
directed, Say you: ‘Indeed the decision is wholly God’s’” (3:154).

Second, the verse, “You did not throw when you threw, but
God threw it,” does not mean that the Prophet’s act was not his act
but God’s act, as these misguided people suggest, for were it so, it
would be true of every act. Whenever any person walks we should
say that he does not walk, rather it is God Who walks, or when
anyone rides a horse we should say that it is not he but God Who
rides, or when anyone speaks we should say that it is not he but
God Who speaks. We should say the same thing about anyone who
eats, drinks, fasts and prays. Not only that, we should also say in
the case of an unbeliever that it is not he but God Who disbelieves,
or of a liar that it is not he but God Who lies. Obviously, if anyone
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says so, he is definitely an infidel who has lost his reason as well
as faith.

What the verse actually means is that during the battle of Badr
when the Prophet threw a handful of dust at the enemy and said,
“May the faces of these people be disfigured,”’* it was not in his
power to hit the face of everyone with the dust. Only God could do
that with His power. His words simply mean that the Prophet did
not hit them when he threw the dust, rather it was God Who hit
them. The throw which is affirmed of the Prophet is different from
the throw which is denied of him; otherwise the verse would be
contradicting itself. What has been denied of him is hitting the
faces with the dust, and what has been affirmed of him is throwing
the dust. Similarly, when he shot an arrow at the enemy it was God
Who caused it to reach them by His power in a miraculous way.

Third, if the verse is taken to mean that God is the Creator of
- human acts, it is correct. Abraham earlier said, “Our Lord! Make
of us Muslims bowing to Your (Will)” (2:128). Hence it is God
Who makes someone submit to Him. But from this it does not
follow that God and the servant are one, or that the being of God is
the being of man, or that God enters into him. The saying that God
is the Creator of human acts is true, but the saying that the Creator
enters into the creation, or His existence is the existence of the
world is wrong. These people move on from the unity of Lordship
to incarnation and identity, which is sheer error and blasphemy.

Fourth, the verse, “those who plight their fealty to you only
plight their fealty to Allah™ (48:10), does not at all imply that the
Prophet and God are one. It only means that since he is the
Messenger of God and the conveyor of His commands, whoever
plights his fealty to him plights his fealty to Allah, just as whoever
obeys him obeys God. It does not at all imply that he is God. The
Prophet commands only what God asked him to command. Hence,
when one obeys his commands one obeys God. He said, “Whoever
obeys me obeys God, and whoever obeys my governor obeys me;
and whoever disobeys me disobeys God, and whoever disobeys my
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5. PROPHET AND PROPHECY
(5.1) The meaning of nabi and rasiil

A nabi - prophet - is one to whom God reveals a message to

communicate to his people. If he is sent to a people who are
non-believers and pagans he is a rasul - messenger. but if he is sent

to those who have faith already, he is a nabi. It is not necessary

that a rastl be given a new shari ‘ah - code.

A nabi, prophet, is one to whom God communicates a
message, and he communicates that message to the people. If he is
sent to those who are opposed to the religion of God that he may
give them His message, he is rasiil, a Messenger. But if the people
already follow a shari‘ah given earlier, and he is not sent with a
particular message to anyone, he is a nabi, not a rasil. God has
said, “We never sent a rasiil or a nabi before you, but when he
formed a desire, Satan threw some (vanity) into his desire...”
(22:52). Here both rasil and the nabi have been mentioned to have
been sent, but only one has been called rasil, for he is the envoy
(ar-rasil al-mutlag), who is commissioned to convey God’s
message to the people who are opposed to His religion. Noah was
rasil in this sense. It is said of him in an authentic hadith that he
was the first rasal to be sent to people on the earth.’’” Many nabis
had gone before him such as Shith and Idris, and of course Adam
whom God had addressed. Ibn ‘Abbas said that between Adam and
Noah ten generations had passed all of whom had faith in Islam.
Everyone of these prophets received revelations from God telling
him what he should do, and what he should command the faithfuls
of his time to do. To be sure, they had faith in them just as the
followers of a Shari‘ah believe in what its scholars tell of their
rasiil. The same was the case with the prophets of Israel; they were
asked to expound the law of the Torah. They did sometimes
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receive revelations in particular cases; but with regard to the
shari‘ah of the Torah they acted just as a scholar from among us
who has insight into the Qur’an acts. An example is the insight
which God gave to Solomon in the case that came up to him and
David. Hence a nabi is one to whom God communicates
something, whether an imperative to do or not to do something, or
information about some reality, and he in turn communicates that
information to those who would believe in what God has
communicated to him.

But when they are sent to non-believers, they are asked to call
people to believe in one God, to worship Him alone, without
associating anyone with Him. What usually happens in this case is
that a group of people denies them and belies them. God said,
“Similarly, no messenger (rasil) came to the people before them,
but they said (of him), in like manner, ‘a sorcerer or one
possessed” (51:52); or, “Nothing is said to you that was not said
to the messengers before you” (41:43). The messengers (rasiil),
therefore, are sent to the people of opposing beliefs, some of whom
usually reject them... The words, “We did not send before you a
rasil or nabi but,” show that a nabi is also sent, but he does not
enjoy the title of rasial for he is not sent to people who are unaware
of God’s message. The nabi preaches to the believers what they
know to be true, just as their scholars do. That is why the Prophet
said, “The scholars ( ‘ulama) are the successors of the prophets.”'

It is not necessary for a rasil to give a new shari ‘ah. Joseph
was a rasil; but he followed the shari‘ah of Abraham; and David
and Solomon were rasiils, but they followed the shari‘ah of the
Torah. Proof of the former is the verse, “And to you there came
Joseph in times gone by, with clear signs, but you ceased not to
doubt of the (mission) for which He had come. At length when he
died, you said: ‘No messenger will God send after him’’(40:34).
And proof of the latter is the verse, “We have sent you revelation
as We sent to Noah and the prophets after him. We sent revelation









Selected Writings of Ibn Taymiyyah 223

veracity of the prophets. Obviously this would not happen unless
they necessarily imply the veracity of the prophets. This means
that they cannot be associated with non-prophets and that they
cannot be reproduced by them. However, this does not rule out that
another prophet may perform them, or that one who witnesses the
veracity of the prophet produces something similar, for his
witnessing them is proof of their veracity, and will only follow it.
Sometimes signs prove the veracity of prophethood in general, and
since they prove the veracity of the prophets in general, they prove
the veracity of a particular prophet who claims that he is a prophet.
This proof, however, cannot be adduced for a false prophet.
[An-Nubiawwat 189-190]

(5.4) How the signs of prophethood differ from sorcery
and divination.

First, what the prophets say is absolutely true; they neither lie
nor say something false. On the other hand, what the sorcerers and
diviners say contain things that are false, even pure lies. God has
said, “Shall I tell you (0 people!) on whom it is that the evil ones
descend? They descend on every lying, wicked person” (26:221-2).

Second, as to their life and mission, the prophets preach
nothing except the establishment of a just order (in this world), the
pursuit of happiness in the next life, and the worship of the one and
only God; and theirs is a life of virtue and piety. Others preach
injustice, worship of many gods, and the pursuit of worldly goods
alone; and theirs is a life of sin and crime.

Third, there is nothing unusual about sorcery, divination or
things of this kind; they are quite well known and common
practices. The miracles of the prophets, on the other hand, are for
them alone, or for their true followers.

Fourth, divination or sorcery is something which is learned and
acquired; this is known to all peoples. Prophethood, on the other
hand, is not something to be acquired or learned.
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Fifth, if prophethood is at all acquired, it is acquired through
good deeds, honesty, justice and faith in one God. One who lies,
even in matters human, not to say divine, cannot be a prophet.
Hence, the way to achieve prophethood, if at all one can achieve it
by one’s efforts, requires that one is true in whatever one says of
God.

Sixth, the wonders which the diviners and the sorcerers work
are within the power of men or jinns who are required to believe in
the prophets and follow them. On other hand, the miracles of the
prophets lie beyond the power of men and jinns; rather they
contravene the common practices their people are accustomed to.
The Qur’an says to the Prophet, “Say: If the whole of mankind and
jinns were to gather together to produce the like of this Qur’an,
they could not produce the like thereof, even if they backed each
other with help and support” (17:88).

Seventh, the wonders of diviners and the sorcerers can be
reproduced by others; but the miracles of the prophets cannot be
reproduced by anyone.

Eighth, the wonders of the non-prophets do not contravene the
ways known to human beings; in fact, all of them are performed by
some human being or the other. The miracles of the prophets, on
the other hand, are only performed by the prophets or those who
believe in them.

Ninth, some prophetic miracles are absolutely beyond the
power of any created beings, angels or otherwise, such as the
revelation of the Qur’an or the address to Moses. Non-prophetic
wonders, on the other hand, are within the power of human beings
and jinns.

Tenth, if some prophetic miracles be within the power of
angels, they never say anything of God which is not true. For
example, they never say to a human being that God has made him
a messenger whereas He has not. This is done only by the evil
ones. As for the wonders that pious men in our ummah or in the
ummahs before us have done or do, they do not go beyond the
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practice of pious men; but the miracles of the prophets do
transcend them. The former is attained through piety, through
supplication and devotion; but the latter is not attained through
these things. It does not happen even when it is demanded by the
people until God permits it: “Say: Certainly (all) signs are in the
power of God” (6:109; or, “Say: God alone has the power to send
down a sign” (6:37).

Eleventh, the Prophet does not institute anything except what is
good for the people in this life or the next. He commands only
what is good and right and forbids only what is evil and wrong. He
commands belief in one God and sincere service to Him, and
forbids assigning partners to Him, and prohibits what is false and
unjust. Human nature and reason uphold and support whatever the
Prophet has said, or what any prophet before him has said. What is
approved by reason and what is authentic in tradition support each
other, as they support the prophet.

[An-Nubiwwat 127-8]

(5.4) Revelation and its forms

Wahi means fast and secret communication. Sometimes one
sees a light or hears a voice which does not come from anywhere
outside the viewer, but only from within himself. This form of
wahi is given to prophets as well as non-prophets. Another form of
wahi is that the voice one hears comes from outside oneself, from
God through any of His angels or through something else. The
third form of wahi is that God Himself speaks to the recipient from
behind a veil. The last two forms of wahi are the privilege of the
prophets; no one else shares in them. .

Speech (kalam) and conversation (taklim) may take place in
different ways and at different levels. Similarly, the
communication of somebody’s words to a third person or persons
may occur in different forms and at different levels, each with its
own characteristics. Some people comprehend only some of these
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forms, others comprehend only the lowest form and deny higher
ones. Hence they believe in some parts of the prophetic message
and deny others. Each group believes in the reality of what it itself
comprehends, and denies the reality of what the other
comprehends.

God has described the forms of wahi in His Book. He has said,
“It is not given to (mortal) man that God should speak to him
except by wahi, or from behind a veil, or by sending a messenger
to reveal, with His permission, whatever He wills (to reveal)”
(42:51). At another place He has said, “We sent you wahi, as We
sent it to Noah and the messengers after him. We sent wahi to
Abraham, Ishmael, Isaac, Jacob and the Tribes, to Jesus, Job,
Jonah, Aaron and Solbmon, and to David We gave the Psalms. Of
some messengers We have already told you the story; of others We
have not; and to Moses God spoke directly” (4:63-4). At a third
place He has said, “These messengers We endowed with gifts,
some above others: To one of them God spoke; others He raised to
degrees (of honor); to Jesus son of Mary We gave clear (signs) and
strengthened him with the Holy Spirit” (2:253).

In the last verse, God has stated that He chose someone to
speak to directly (taklim); in the verse quoted before He has clearly
mentioned that it was Moses to whom He spoke directly. There are
also a lot of traditions to this effect. Obviously this address (taklim)
with which God honored Moses, but not Noah, Jesus or any other
prophet, must be different from the general taklim available to
others which is referred to in the verse, “It is not given to (mortal)
man that God should speak to him except by wahi, or from behind
a veil, or by sending a messenger to reveal, with His permission,
whatever He wills (to reveal)” (42:51).

The Elders have correctly said that this verse comprehends all
the levels of taklim. Abu Nasr As-Sijzi in his Al-Ibanah, Al-
Bayhaqi and many other writers have noted on the authority of
‘Ugbah that when Ibn Shihab®'"® was asked about this verse, he said
that it refers to all human beings whom God has honored with His
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revelation (wahi). Hence the kalam which God addressed to Moses
directly was from behind a veil, and the wahi which God reveals to
any of His prophets (pbut), strengthening whatever He has put in
his heart and which he commits to writing, is the kalam of God and
His wahi. A third wahi is that which is between God and His
prophets. A fourth wahi 1s that which the prophets preach but
neither put in writing for the benefit of others nor ask anyone to
write down, although they communicate it to the people and
expound on it to them since they have been commanded by God to
communicate it and to expound on it to them. A fifth wahi is that
which God sends through any of His angels whom He wills, and
the angel delivers it to the prophet whom God has chosen from
among the people. There is still another wahi which God sends by

an angel He chooses, and that angel reveals it as wahi to the heart

of the prophet He has appointed.
I will explain. First, wahi means fast and secret communication

either in waking or in sleep; the dream of a prophet is also a wahi,

and the (good) dream which the Believers see is forty-sixth part of
prophethood. There is a hadith to this effect in the Sahih

collections.’”” ‘Ubadah Ibn As-Samit, too, has reported that the

Prophet said, “The dream of the Believers is a speech by which the
Lord speaks to His servants in sleep.””*' With regard to wahi while

awake, have another sahih hadith in which the Prophet said,

“Among the people gone before you there were men who had been
addressed (muhaddathiin). Were there any in my ummah it would
be ‘Umar.”*” In another version of the hadith, also authentic, the

word is mukallamiin,’”

those who are spoken to. In the Qur’an
God says, “Behold! Is not wahi to the disciples (al-hawariyin) to
have faith in Me and My messenger” (5:114); “I sent wahi to the
mother of Moses to suckle him” (28:7); “(God) sent wahi to each
heaven (telling) its duty” (41:12); and “Your Lord sent wahi to the

bee” (16:68).
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(risalah). This is because in their mistaken opinion Muhammad
(pbuh) received revelation from this internal image which they call
angel, whereas they receive ideas from Pure Intellect from whom
this internal image itself gets them.

These people do not believe in the reality of God’s speech, for
them, He does not have an attribute of speech, nor has He ever
willed to convey any word to anyone. They even say that He has
no knowledge of particular things, as His knowledge and will is
directed to universals not to particulars. Their basic doctrine is that
God knows only the universals, and does not know the particulars
except in a general way. Close or somewhat close to their view is
the one that extends God’s knowledge to accidents. This view,
which is denounced as faithlessness by Muslims in general, has
found its way into the thought of many people who have a place of
honor in kaldm and tasawwif. Had 1 not abhorred the idea of
identifying them, I would have mentioned their names.

The second from of wahi is that in which the sound one hears
comes from outside; it comes from God either through the medium
of an angel or any non-angelic being. This is how the Jahmiyyah,
the Mu‘tazilah, and some others conceive wahi. They say that this
is the only way God speaks to people. But the truth is that it is just
one form of wahi, only one of many ways in which God speaks to
people or to His prophets. It is the second form of wahi which God
has mentioned in verse 42:51 in these words: “Or He sends a
messenger who reveals, with His permission, what He wills (to
reveal).” This is a revelation through a messenger, a revelation
which is different from the first revelation (wahi) which proceeds
directly from God, and which is a form of God’s address (takiim)
in general.

Revelation through a messenger is also of different kinds. We
have in the Sahih collections of Al-Bukhari and Muslim the hadith
reported by ‘A’ishah (may God be pleased with her) that Al-Harith
Ibn Hisham asked the Prophet how revelation comes to him. The
Prophet said, “Sometimes it comes to me like the ringing of a bell,
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and that is hardest on me; then it stops and I get what (the angel)
conveys. Sometimes, the angel appears to me in the form of a man
and speaks to me and I get what he says.””** ‘A’ishah (raa) adds
that she saw a revelation coming down to the Prophet on a chilly
day; when it stopped, his forehead burst out into sweat.”” The
Prophet has made it clear that the angel would sometimes appear to
him with the sound of a bell, and sometimes appear to him in the
form of a man and speak to him. It is reported that Gabriel would
come to him in the form of Dihyah Al-Kalbi.’**® The Qur’an says
that Gabriel appeared to Mary in the form of a man in all respects
(19:17), and that angels came to Abraham (11:69, 29:31) and to
Lot (11:77, 29:33) in the forms of human beings. God has referred
to bothse forms of revelation, the delivery of a message by the
angel (liga’ al-malak) and his talk (khitab), as wahi, as they had an
element of mystery in them, for when the Prophet saw the angel he
needed to be told that it was an angel, and when he came with the
sound of a bell he needed to comprehend what was conveyed along
with it.

The third kind is speech from behind a veil, just as God spoke
to Moses (pbuh) That is why God has used the terms nida’, calling
from a distance, and nija’, conversing for it. His words are, “But
when (Moses) came to the Fire, a voice called out (nidiya):
Moses! I am your Lord! Therefore put off your shoes; you are in
the sacred valley (of) Tuwa. I have chosen you. Listen, then, to
what is revealed (yitha)” (20:11-3). This kind of address is granted
to some messengers only. God has said, “These messengers we
endowed with gifts, some above others: with some of them God
conversed” (2:253); or, “When Moses came to the place appointed
by Us, and His Lord addressed him” (7:143). Again, after
mentioning that He has sent revelations (iyha’) to many prophets,
God says, “We conversed with Moses directly” (4:164). A group
of people include this conversation in the first form of wahi. We

have in this group some philosophers as well as some writers on
Sufism who take this line. You may find it in works like Mishkat
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will also come to the infidel and the hypocrite and ask the same
question: ‘What do you say about this man?’ He will say, ‘I do not
know. I just used to say what others would say (about Him), that I
do not recognize him.” He will then be beaten with iron rods on his
head; he will cry out so loudly that everything will hear him except

men and jinns.”*

[Fatawa 4:284-293]

(b) The dwelling of the soul in the dead body in the grave will be
different from its dwelling in the body alive in this world. In some
respects, it will be more perfect, just as life in the Hereafter will be
more perfect than this life. In fact, every stage of life in this world,
in the grave, and on the Day of Judgment, will be different from
one another. That is why the Prophet said, “Graves will first be
widened for the dead, and then they will be interrogated.”*® Even
if the earth is not changed the souls will be returned to the body of
the dead and then taken out.

[Fatawa 4: 274]

(7.3) The next life
The life after death will be different from this life.

The next life will be different from this lif; whereas this life
comes to an end, the next life will continue forever. Moreover,
people in the next life will not excrete anything foul. It is
authentically reported that the Prophet said, “The people of
Paradise will pass neither urine nor stool, neither spit nor blow
mucous out of their noses, except a sprinkle of musk.”**® We also
have a hadith recorded in the two Sahih collections that the
Prophet said, “Men will be raised barefoot, naked, and
uncircumcised.” Thereafter he quoted the verse, “Even as We
produced the first creation, so shall We produce a new one. (It is) a
promise We have undertaken, and We shall fulfill it truly”
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children of the Believers with him. When the Prophet was asked
about children of pagans he said, “also children of pagans.”®

However, the correct thing to say on the issue is that God
knows better what they had been doing, and abstain from saying
who among them will go to Paradise or who will go to Hell. In a
number of ahadith we have that (on the Day of Judgment when
people gather on the open ground they will be asked to do some
things and refrain from some others. Those who obey will enter
Paradise, but those who disobey will enter Hell.””” Aba Al-Hasan
Al-Ash‘ari: has said that this is the view of the Ahl as-Sunnah wa
al-Jama‘ah. He has further added that the obligations of religion
come to an end with entry into Paradise or Hell; they will be tried
before that on the Judgment ground as they will be tried in the life
between death and resurrection by being asked questions as to who
their Lord is, what their religion is, and who their prophet is. In the
Qur’an we have, “That day the shin shall be laid bare, and they
shall be summoned to bow in adoration, but they shall not be able
to do so” (68:42).

In the Sahih collections we have the hadith reported through
different channels that when people assemble on the Judgment
ground, God will appear and there will be an announcement: “Let
every group follow the one whom they were worshiping,”
whereupon the pagans will follow their gods. When only the
Believers are left, God will appear to them in a form they were not
aware of, so that they will not recognize Him when they see Him.
Then He will appear to them in the form they were aware of, and
they will fall on the ground in prostration, but the backs of the
hypocrites will stay straight like the horns of a bull; they will try to
prostrate themselves before Him but will not be able to. Saying
that, the Prophet recited the verse, “That Day the shin will be laid
bare, and they shall be summoned to bow in adoration, but they
shall not be able to do s0”*® (68:42). For a more detailed treatment

of the subject, the reader should consult other writings.

[Fatawa 4 303 4] :
F12 IBN TAYMIYYAH






Selected Writings of Ibn Taymiyyah 283

Sabaeans though they call themselves Muslims, and various
writers, physicians, theologians and mystics like the authors of the
Epistles of the Brethren of Purity, as well as avowed hypocrites.
All of them are infidels. The ummah is agreed that they should be
killed. The Prophet has clearly and definitely stated the verdict in
this regard, which has come down to us and is known to all, the
learned as well as the common man. Some Jews came to the
Prophet and said, “Muhammad, you say that the people of Paradise
will eat and drink, but you know that whoever eats and drinks goes
to the toilet,” whereupon the Prophet said, “Yes, but they will only
pass something like musk.”® It is the duty of the ruler to put to
death whoever denies the resurrection of the body even though he
may subscribe to the texts on the subject, and more so the one who

denies them too.
[Fatawa 4:313-15]

(7.7) To gaze upon the face of God will be the greatest
joy of Paradise.

Paradise is the name for all the good one will have in the next
life, and the best of all that good will be to gaze upon the face of
God. Muslim in his Sahih has noted the hadith reported by ‘ Abdur-
Rahman Ibn Abi Laylah through Suhayb that the Prophet said,
“When the people of Paradise enter it a voice will call, ‘People of
Paradise! God has given you a promise which He would now like
to fulfill.” They will say, ‘What is that? Has He not brightened our
faces, tilted down our scales, put us into Paradise, and saved us
from the Fire?” At that moment the veil will be removed from
God’s face and people will look upon it; they will not have any joy
greater than to look upon His face.”*” This is what is referred to as
an additional joy (ziyadah) in the Qur’an (10:36).

This explanation, I hope, will remove the confusion which the
person (you have referred to) may have caused by his words, “I
have not worshiped You for the love of Your Paradise, or for fear
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of Your Hell. I have worshiped You only to have a look at You.”
This man and his followers have thought that Paradise only means
eating, drinking, donning clothes, having intercourse, hearing
sweet voices, and so on - only the pleasures of created things. This
is also the view of Paradise which the Jahmis and many other
theological and juristic groups who deny the possibility of the
Beatific Vision have formed. They think that Paradise will have
nothing except the pleasures of created things. That is why when a
misguided SUf1 shaykh heard the verse, “Among you are some who
hanker after this world, and some who work for the Hereafter”
(3:52), he said, “Where are those who want only God.
Commenting on the verse, “God has purchased of the Believers
their persons and their goods; for theirs (in return) is the Garden
(of Paradise)” (9:111), another Siif1 has said, “If we sell our life
and property for Paradise how will we get a look at God’s face?
“All this is due to the misconception that a look at God’s face is
not part of Paradise.

The truth is that Paradise is the abode for all kinds of joys,
including the greatest joy of all, looking upon the face of God.
That favor will be granted only in Paradise, as has been stated in a
number of texts. It will be denied, on the other hand, to the people
of Hell. If the person that has said the words mentioned above has
said them with good intention, it can be taken to mean that even if
God had not created Hell or Paradise it would have been the duty
of the people to worship Him, seek His pleasure, and love to see
Him. But he has, we must add, a poor idea of Paradise; he thinks
that it is just a name for some ordinary pleasures.

We cannot imagine that any living being would act without a
motive or will. Those ascetics and devotees who say that man’s
perfection lies in negating his will altogether are absolutely wrong.
They only say such things while in the state of fana; they are not
aware that the SufT who is lost in his love still has will and desire,

even though he is not conscious of it, for love is one thing and will
is another, and the consciousness of it a third thing. When they are
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(7.8) Condonation of punishment in the next life.

There are ten grounds on which punishment in the next life is
condoned.

Sins expose the Believers to punishment in Hell in the
Hereafter, but it may be condoned on ten grounds. One is
repentance. The person who repents of his sins is like one who has
no sins. One may repent of all kinds of sins: faithlessness,
intransigence and disobedience; and his repentance may be
accepted. God has said, “Say to the unbelievers, if they desist
(from unbelief) their past will be forgiven them” (8:38); and,
“They do blaspheme who say: God is one of the three in a Trinity,
for there is no god except one God. If they desist not from their
words (of blasphemy) verily a grievous penalty will befall the
blasphemers among them. Why turn they not to God, and seek His
forgiveness? For God is Oft-forgiving, Most Merciful” (5:76-7)....

The doors of repentance are always open for every Believer.
God has said, “But man undertook it (the responsibility); he was
indeed rash and foolish. (This was done) so that God might punish
the hypocrites, men and women, and the unbelievers, men and
women, and that God might turn in mercy to the Believers, men
and women, for God is Oft forgiving, Most Merciful” (33:72-3).
He has also stated in His Book how the prophets repented and
prayed for forgiveness. Of Adam, for example, He said, “Then
Adam learned from his Lord words of inspiration, and his Lord
turned towards him; for He is Oft-Returning, Most Merciful”
(2:37). Of Moses He said that he prayed to Him: “You are our
Protector, so forgive us and give us Your mercy; for You are the
best of those who forgive. And ordain for us that which is good in
this life and in the Hereafter, for We have turned unto You”
(7:155-6).... We all know that repentance is for everyone, prophets
and non-prophets, that God exalts a man after repentance, that
when He tests a person with sin and the latter repents of it, He lifts
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him up rather than bring him down. He loves those who repent
again and again and keep themselves pure, and replace their evil
acts with good ones....

The second ground for the condonation of punishment is
istighfar, that is, beseeching forgiveness. Istighfar is a prayer;
often it accompanies tawbah, repentance, but not necessarily every
time, for one may repent but not pray for forgiveness, as one may
pray and may not repent.... Repentance wipes out all kinds of sins,
which nothing else can do, for God “will not forgive that partners
be set up with Him, He may forgive anything else” (4:48)....
About repentance, on the other hand, He has said, “My servants
who have transgressed against their souls, despair not of the mercy
of God, for God forgives all sins, He is Oft Forgiving, Most
Merciful” (39:53). This is for those who repent. That is why God
has said that one should not despair of His Mercy; one should
rather repent and turn to Him. Following the words quoted above
God has said, “Turn You to Your Lord (in repentance), and bow to
(His will), before the penalty comes to You. After that You shall
not be helped” (39:54). On the other hand, prayer for forgiveness
without repentance does not bring forgiveness, although it may
contribute to it.

The third ground is good works (al-a ‘mal as-salihah). God has
said, “Good works remove evil” (11:114). And the Prophet,
addressing Mu‘adh Ibn Jabal, said, “Fear God wherever you are;
do good after you have committed evil, for it may wipe out the
latter, and behave well with people. In an authentic hadith reported
by Al-Bukhari and Muslim, the Prophet has said, “The five prayers
(in a day), the congregational prayers on Fridays, and the fasting in
Ramadan wash away the sins that you commit in between them, so
long as you refrain from the major sins,”*® He has also said, “One
who performs hajj to this House (of God) and does not abuse
anyone, or commit any transgression becomes free from his sins
like a new-born child.”** And, “Charity wipes out the sin just as
water extinguishes the fire.”*”” This hadith has been reported by
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which say that the benefits of these deeds reach the dead. This is
different from the case of prayers by sons or daughters for their
parents, which is in a sense a part of their own deeds. The Prophet
has said, “When a person dies, his deeds come to an end except
three of them: charity, knowledge which benefits the people, and a
righteous son (or daughter) who prays for him.”*"" This hadith is
reported by Muslim in his Sahih. The son/daughter is his own
work, and his/her prayers are credited to his own account. This is
not the case with the prayer of any other person; one is only
awarded the benefit of one’s own deeds.

The seventh reason is the trouble that one suffers in life. God
condones the sins of a person on account of his sufferings. The
Prophet has said, “Whatever illness, hardship, pain, or grief you
suffer, even the smallest thorn that pricks you, God condones of
your sins on that account.”*"...

The eighth reason is the hardship the dead experiences in the
grave at the hands of the two angels sent to interrogate him or her.

The ninth reason is the hardship one will suffer on the Day of
Judgment.

The tenth reason is the affliction that believers will experience
when they cross the Bridge (as-Sirat) and stand on the ground
between Hell and Paradise for a period in which they will be
punished for the harms they have inflicted upon others. After
justice i1s done and they are cleansed and purified, they will be led
into Paradise.

[Minhaj as-Sunnah 3:179-186]

(7.9) Deeds which benefit the dead.

There is consensus on the point that charity on behalf of a dead
person benefits the deceased. The same is true of hajj, sacrifice,
and the freeing of a slave done on his behalf, as well as of praying
and seeking God’s forgiveness for him. With regard to fasting,
supererogatory salah and recitation of the Qur’an on his behalf,
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there are two opinions among the scholars. But as for hiring
someone to read the Qur’an and offering its benefits to the dead, it
is not right; similarly to prepare food and invite people to it in
order to benefit the dead is also unlawful, it is a wrong innovation
(bid‘ah).

All praise is for Allah, the Lord of the Worlds. On the question
of charity on behalf of a dead person, there is complete agreement
among the ummah that it does profit the deceased. There are a
number of prophetic sayings to that effect. For example, it is
reported that Sa‘d said to the Prophet, “My mother could not speak
at the time of her death; if she could have she would have given
something in charity. Will it benefit her if I give something in
charity on her behalf? “The Prophet said, “Yes.”*" A lot of things
may similarly benefit the dead, such as hajj, sacrifice, setting
slaves free on his or her behalf, as well as praying and seeking
God’s forgiveness for him or her. There is no disagreement on this
point among the a 'immah (of the ummah).

As for fasting or performing supererogatory saldh or reciting
the Qur’an on behalf of the dead, there are two opinions among the
scholars. One is that the dead will benefit from it. This is the view
of Ahmad and Abu Hanifah and a group of Shafi‘1 scholars as well
as others. The other view is that he will not benefit from it; this 1s
what is commonly known to be the opinion of Malik and Ash-
Shafi‘i.

However, to hire someone to recite the Qur’an and offer the
benefit to the dead is not correct. Scholars have debated the idea of
taking wages for teaching the Qur’an, making the call for salah,
leading the salah, or making hajj on behalf of others; the man who
is hired is paid for his work. However, Maliki and Shafi‘t scholars
in general justify it, while others do not; they say that these works
must be performed only to please God; moreover, they must be
performed only by a Believer, not a non-believer. Since in this case
they have been performed for the sake of money they will not be
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usually reported of Ahmad. However, a report of later origin says
that he permitted it when he came to know that ‘Abdullah Ibn
‘Umar said that the first and last verses of Siirat Al-Baqgarah should
be read when the dead is put in the grave. Some Companions from
the Ansar have also been reported to have willed that Sturat Al-
Baqarah be read at their grave at the time they are buried.
However, on the issue whether the Qur’an should be read after the
burial nothing has been reported of them. That is why Ahmad has
differentiated between reciting the Qur’an at the time of burial and
reciting it after the burial. The latter is an unjustified innovation;
there is nothing to support it. ‘

Those who say that the dead benefit from hearing the Qur’an
and are rewarded on iit are wrong. The Prophet (pbuh) has said,
“When someone dies, his deeds come to an end except three of
them: charity, a contribution to knowledge which continues to
benefit, and a righteous son who prays for him.”*'** Hence, the
dead is not rewarded for hearing the Qur’an or for anything else,
even though he does hear the shuffling of the shoes when people
leave him after burial, or the greetings of peace (salam) which the
visitors offer. He also hears other things, but none of them are
counted as his deeds except the ones mentioned in the hadith

above.
[Fatawa 24:314-17]

(7.10) Intercession

Prayers of the prophets or their intercession are not to be
equated with faith in them and compliance with their commands,
for faith in them and obedience to their commands do secure
deliverance from punishment in the Hereafter and guarantee
happiness there, whereas their intercession and prayer cannot
benefit anyone unless he fulfills certain conditions. They cannot,
for example, save any person from the Fire or do him any good
unless he believes in them. However, they may lessen their
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suffering, as will happen with Abu Talib; we have an authentic
hadith to that effect. For the Believers, on the other hand, they will
certainly do a lot of good; they will benefit them in various
matters, worldly and religious, add to their merits, and elevate their
position on the Day of Judgment. The sinners from among the
followers of any prophet will certainly benefit from the
intercession of that prophet; there is complete consensus among
the ummah on this point. The intercession which the Qur’an has
rejected is intercession in favor of those who are guilty of
committing shirk against God from among the People of the Book
or from among the Believers who think that there are beings with
positions of honor with God who can intercede with Him on their
behalf without His permission.

(a) The ummah agree that Prophet (Muhammad) has a very high
position of honor with God, that no one else is more honorable to
God than he, or in a better position to intercede with Him on their
behalf. However, it is also true that the intercession of a prophet is
not like faith in him or obedience to his commands. Faith in him
and obedience to him definitely guarantee salvation and happiness
in the Hereafter. One who dies with faith in God and His prophet,
and has obeyed Him and His prophet is certainly among the happy
ones; on the other hand, one who dies not believing in His prophet
will be consigned to Hell.

As for the prayer or intercession of a prophet, one must fulfill
certain conditions to qualify for it. Anyone who does not believe in
him will not have his intercession to relieve him from the Fire, and
will not benefit from his prayers if he persists in his unbelief,
however great a position the prophet may have with God. There is
no one more honorable to God than Muhammad (pbuh), and
Abraham is next to him. But when the latter prayed for his father’s
forgiveness in these words, “Our Lord! Cover (us) with Your
forgiveness, me, my parents, and the Believers on the Day the
Reckoning will be established” (14:41), and when following his
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133 For Abii Abdullah Fakhr ad-Din Ar-Razi see note 35.

1 Abi ‘Abdullah Al-Harith Ibn Asad al-Mubhasibi (d. 243/857), a leading Sufi
of Baghdad, is known for his writings on Sufl psychological ethics, particularly
motivation. Ar-Ri’ayah li Huqiig Allah is his best work. Margret Smith has
studied his ideas in her Al-Muhasibi: an Early Mystic of Baghdad (Amsterdam,
Philo Press, 1935).

15 Abii Al-Hasan Ahmad Ibn Muhammad Ibn Ahmad Ibn Salim (d. 350/961)
was the son of a renowned Sifi Abli ‘Abdullah Muhammad Ibn Ahmad Ibn
Salim (d. 297/909), the founder of the Salimiyyah sect in theology, to whose
development Aba Al-Hasan has also contributed a lot. For the Salimiyyah see
note 19.

% Muhammad Ibn ‘Ali Ibn ‘Atiyah Al-Harithi Abi Talib Al-Makki (d.
386/996), an ascetic and Sifi, was born at Al-Jabal between Baghdad and Wasit,
passed most of his life at Makkah where he delivered sermons and achieved
fame. Then he went to Basrah and from there to Baghdad where he expounded
some strange ideas which people disapproved of and refrained from his sermons.
He belonged to the Salimiyyah school of the Sifis, and is known for his very
popular work on Sufism, Qir al-Qulib, (Cairo, Al-Halabi, 1381/1961) in two
volumes.

17 «Abdul-‘Aziz Ibn Ja'far Ibn Ahmad Al-Baghwi, Abii Bakr (285/898-363/974),
a scholar of the Qur'an, hadith and Hanbali figh of Baghdad, was a pupil of the
renowned Hanbali scholar and muhaddith Abii Bakr Al-Khallal, and was given
the same name after him. His writings include Ash-Shafi and Al-Mugni and Al-
Khilaf ma‘'a Al-Shafi't in figh, as well as a commentary on the Qur’an and a book
on hadith, Mukhtasar as-Sunnah [see Ibn Abi Ya'la, Tabagat al-Hanabilah,
2:119-127; Al-Khatib Al-Baghdadi, Tarikh al-Baghdad, 10:459; Ibn Taghir, An-
Nujam az-Zahirah, Cairo, 1963, 4:106; Ibn Kathir, Al-Bidayah wa al-Nihayah,
1:278; Az-Zarkali, Al-A‘lam, 4:139.]

1% Abii ‘Abdullah Al-Hasan Ibn Hamid Ibn ‘Ali Ibn Marwan (d. 403/1012) Al-
Baghdadi, leader of the Hanbalis of his time died after a long life while
returning’ from hajj. His writings include a compendium of Hanbali figh, Al-
Jami', besides Sharh Usil ad-Din and Tahdid al-Ajwibah [Ibn Abi Ya‘la,
Tabaqgat al-Hanabilah, 2:171-7; Ibn Taghri, An-Nujim az-Zahirah, 4: 232; Ibn
Al-Jawzi, Al-Muntazam, 7:263; Az-Zarkali, Al-A‘lam, 2:201.]

'* Abi Muhammad ‘Ali Ibn Ahmad Ibn Sa‘id Ibn Hazm (d.456/1064), a
renowned Spanish scholar of jurisprudence, hadith, theology and comparative
religion, and leader of the Zahiris was born at Cordova. His father was in a high
post in the government, but Ibn Hazm devoted himself to the service of
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18 For Qadi Abii Bakr Al-Bagillani see note 118.
149 . ey
Muslim, Sahih, jand’iz: 5.

159 Al-Bukhari, Sahih, ‘ilm:20; Muslim, Sahih, fadd’il:15;15; Ahmad, Musnad,
1V:299.

151 Muslim, Sahih, tawbah:1; Ahmad, Musnad, I1:524, 535.
152 For Ibn Az-Zaghiini see note 29.

13 For Al-Ju;wayni see note 33.

14 For Al-Biﬁ see note 34.

155 For Ibn ‘Aqil see note 30.

18 Tn the text the surname is pronounced Abi Hazim, but as Ibn Rajab has
clearly statefi, it is Aba Khazim. He is Muhammad Ibn Muhammad Ibn Al-
Husayn Ahmad Khazim Ibn Al-Farra’ (527/1132) the brother of Abii Al-Husayn
Ibn Abi Ya'la, the author of Tabaqat al-Hanabilah,. [See Ibn Rajab, Adh-Dhayl
‘ala Tabaqat al-Hanabilah, 1:184-5; Ibn Al-‘Imad, Shadhrat:4:82; Ibn Al-Jawzi,
Al-Muntazam: 10:24; Az-Zarkali, Al-A‘lam, 7:249.]

157 Muhammad Ibn Al-Haytham Al-Karrami, one of the leaders of the

Karramiyyah who, as Ash-Shahristani has said [Al-Milal wa al-Nihal, 1:8, 102],
tried to defend every idea ofibn Karram. [For the Karramiyyah see note 6.]

1% He is Qadi Abd Bakr Al-Bagillani, for whom see note 118.

13 See the Qur’an, 4:69.

1% Muslim, Sahih, salat:30, 33; Abu Dawid, Sunan, salat:148, witr, 5; At-
Tirmidhi, Sunan, allifin:75, 113; An-Nasa'i, Sunan, taharah:119, tatbiq:47, 71,

sahw:89, qiyam al-layl:51; Ibn Majah, Sunan, iqamah:117, du‘a’:3; Ahmad,
Musnad, 1:96, 118, 150, VI:58, 201.

161 See the references in note 144.

182 The followers of Hisham Ibn Al-Hakam Ar-Rafidi. for Hisham and his ideas
see note 64.

16 Aba Muhammad Al-Husayn Ibn Mas‘td Ibn Muhammad Al-Farra’ or Ibn Al-
Farra’ Al-Baghawi (436/1044-510/1117), called Muhiy as-Sunnah, The Reviver
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his father some thousand ahadith. [See Ibn ‘Asakir, Tahdhib, 5:41; Az-Zarkali,
Al-A'lam, 4:189; Brock, S.1. 310.]

"' Abu Dawiid Sulayman Ibn Al-Ash‘ath Ibn Ishaq As-Sajistani
(202/817-275/889), the leader of the hadith scholars in his age, and the author of
one of the six foremost collections of hadith, was born at Sajistan, traveled to
various places for hadith, and died at Basrah. Besides the Sunan in two volumes
in which he has put 4800 hadith out of 500,000 hadith which he had collected,
he has also a collection of marasil hadith. [See Ibn ‘Asakir, Tahdhib, 6:224;
Adh-Dhahabi, Tarikh al-Huffaz 1:214; Az-Zarkali, Al-A'lam, 3:182.]

12 Abt Bakr Al-Athram Ahmad Ibn Muhammad Ibn Hami Al-Askafi (d.
261/883) a scholar of hadith, learned hadith from Imam Ahmad and others. He
has a book, ‘llal al-Hadith and another, the Sunan. [Ibn Abi Ya'la, Tabagqgat al-
Hanabilah, 1:66-74; Adh-Dhahabi, Tadhkirat al-Huffaz, 2:135; Al-Khatib,
Tarikh Baghdad, 5:110; Az-Zarkali, Al-A'lam,1:194.]

'3 Abu Bakr Muhammad Ibn ‘Ali Ibn Sa‘id Al-Marwazi (d. 292/905), a scholar
of hadith, served as gddi at Hims and then at Damascus where he died. He wrote
on hadith and compiled a Musnad of hadith. [ Adh-Dhahabi, Tadhkirat al-Huffaz
2:211; Az-Zarkali, Al-A'lam, 1:164.]

'™ Abii Zur'ah ‘Abdur-Rahman Ibn ‘Amr Ibn ‘Abdullah Ibn Safwan (d.280/893),
a great scholar of hadith and rijal, was born at Damascus where he taught and
died. He has a book Tarikh wa ‘llal ar-Rijal, and another, Al-Masa’il in hadith
and figh. [See Ibn Abi Ya'la, Tabaqgat al-Hanabilah, 1:205; Az-Zarkali, Al-
A'lam, 4:94.]

' Aba Hatim Muhammad Ibn Idris Ibn Al-Mundhir Ibn Dawid Ar-Razi
(195/810-277/891), one of the most eminent scholars of hadith, a contemporary
of Al-Bukhari and Muslim, was born at Rayy and died at Baghdad. [See
Al-Khatib,Tarikh Baghdad, 2:73-77; Ibn Abi Ya‘la, Tabagatal -
Hanabilah,1:283-286; Az-Zarkali, Al-A'lam, 6:205.]

175+ Abi Muhammad Ibn Isma‘il Ibn Ibrahim Al-Bukhari (194/809-256/870) is
the most outstanding compiler of hadith. His Sahih, the most authentic
collection of hadith, contains 2,602 ahadith. His other works include a smaller
collection of hadith, Al-Adab al-Mufrad, and a great biographical work on the
transmitters of hadith, At-Tarikh al-Kabir.

176 Abi Sa‘id ‘Uthman Ibn Sa‘id Ad-Darimi As-Sajistani (200/815-280/894), was
the leading scholar of hadith in his time. His works include a collection of
hadith, Sunan Ad-Darimi, and a book on the refutation of the Mu'‘tazili
theologian, Bishr Al-Marisi (included in the ‘A¢a’id, As-Salaf, compiled by ‘Al
Sami Nashshar and ‘Ammar Jami' At-Talibi, Alexandria, Al-Ma‘arif, 1971, pp.
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Manazil under the title: Madarij as-Salikin in three volumes (ed. M. Hamid Al-
Fiqi, Cairo, 1956). )

7 Muslim, Sahih, hajj:425; Abi Dawid, Sunan, jihad, 72; At-Tirmidhi,
allifin:41, 46; An-Nasa'1 Sunan, isti‘adh’ah:43; Ad-Darimi, Sunan, isti'dhan, 42;
Malik, Al-Muwatta, isti’dhan:34; Ahmad, Musnad 1:256, 300, II: 144, 150, 401,
433, V:83.

198 Al-Bukhhri, Sahih, tawhid: 50, tawbah: 1; Muslim, Sahih, dhikr: 2, 3, 20, 21,
22; At-Tirmidhi, Sunan, allifin: 131; Ibn Majah, Sunan, adab: 58; Ahmad,
Musnad, 11: 215, 216, 412, 435, 480, 482, 500, 509, 524, 534, III: 40, 127, 130,
138, 272, V:153, 155, 169.

% The hadith has been mentioned earlier. See note 103.

20 «Abdullah Ibn Muhammad Al-Miyanji Hamadani (d. 525/1131), a judge of
Hamadan, hence his title, ‘Ayn al-Qudat, was a Siifi and disciple of Ahmad
Al-Ghazali, the brother ofimam Ghazali. A distinguished writer in both Arabic
and Persian, he had discussed his theosophic ideas in his books, most famous of
which is Zubdat al-Haqad’iq, for his biography see A. J. Arberry: A Sif I Martyr:
The Apologia of ‘Ayn al-Qudat Al-Hamadani (London, Allan and Unwin, 1969);
see also Hellmut Ritter, Da Meer der Seele (Leiden, Brill, 1955).

o By Ibn Al-Khatib, Ibn Taymiyyah means Fakhr ad-Din Ar-Razi, the famous
Ash‘ari theologian, philosopher, and commentator of the Qur’'an. [See his
Minhaj as-Sunnah, ed. Dr. Rashad Salim, Imam University, Riyadh, 1406/1986,
vol. VII: 214, V: 433.] For Ar-Razi see note 35.

202 Ahmad Ibn Hanbal, Kitab Az-Zuhd, Beirut, Dar al-Kutub al-’ilmiyyah,
1398/1978.

203 Muslim, Sahih, fitan: 95; At-Tirmidhi, Sunan, fitan: 56.

24 Abi Al-Qasim ‘Abdur-Rahman Ibn ‘Abdullah Ibn Ahmad As-Suhayli
(508/1114-581/1185), historian, muhaddith, grammarian, and a man of letters
was born at Suhayl, near Malta in Spain. He was a student ofibn Al-‘Arabi, the
famous Maliki scholar and author of the Ahkam al-Qur’an. When the ruler of
Morocco came to know about him he called him and honored him. Three years
later, however, As-Suhayli died. His writings include Ar-Rawd al-Anif a
commentary on the Sirah ofibn Hisham, Al-Idah wa at-Tabyin lima Ubhima min
Tafsir al-Kitab al-Mubin, and Nata’ij al-Fikr. [See Ibn Khallikan, Wafayat:
1:280; Adh-Dhahabi, Tadhkirat al-Huffaz, 4:137; Ibn Kathir, Al-Bidayah,
12:318-9; Kahhalah, Mu'jam Al-Muwallifin, 5:147.]
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At-Tabari, Tarikh, 6:163; Adh-Dhahabi, Mizan al-I'tidal, 1:355; Az-Zarkali, Al-
A'lam, 3:89-90.]

2 Mu‘awiyah Ibn Abi Sufyin Ibn Harb Ibn Umayyah (d. 60/680), the founder
of Umayyad rule and a great administrator, embraced Islam in 8 A.H. when
Makkah was conquered. As a scribe of the Prophet, he wrote down some parts
of the Qur'anic revelations. He served as governor of Jordan at the time of
‘Umar, and of the whole of Ash-Sham at the time of ‘Uthman. When ‘Al
became caliph he did not submit to him, which lead to the battle of Siffin. After
‘Ali, his son Al-Hasan handed over the government to him in 41 A.H.
Mu'‘awiyah ruled till his death in 60/680.

21® Muslim, Sahih, imarah: 18; An-Nasa’i, Sunan, adab al-qudat: I; Ahmad,
Musnad, 11:166.

27 Al-Bukhari, Sahih, tawhid: 55,15,23,28, bad’ al-khalq: 1; Muslim, Sahih,
tawbah: 14-16; Ibn Majah, Sunan, zuhd: 35, muqaddamah: 13; Ahmad, Musnad,
II: 243, 255, 260, 313, 358, 381, 397, 423, 466.

28 The reference is to the hadith which begins with the words, “Lord, You are
the light of the heavens and the earth and what is there in them...” For the hadith
see Al-Bukhari, Sahih, tahajjud: I, da‘wat: 9, tawhid: 8, 24, 25; Muslim, Sahih,
musafirin: 199; Aba Dawid, Sunan, witr: 25, salah: 119; At-Tirmidhi, Sunan,
da‘wat: 29; An-Nasa’i, Sunan, qiyam al-layl: 9; Ibn Majah, Sunan, iqgamah: 18;
Ad-Darimi, Sunan, salat: 169; Malik, Al-Muwarta, Qur'an: 34; Ahmad, Musnad,
1:298, 308, 385, IV:269.

2182 The hadith runs as follows, “God will uncover His shin, and the (true)
Believers, men and women, will prostrate themselves before it. Only those who
used to prostrate in the world just to show or win fame would be left. They will
try to offer prostration but their back would be like a board.” [See Al-Bukhari,
Sahih, tawhid, 24, tafsir: 68:2; Muslim, Sahih, iman: 302; Abia Dawiid, Sunan,
riqaq: 83; Ahmad, Musnad, 11I: 17.]

28 For discussion see the extracts I: 9,2:23,3:1, 2.

220 The tradition has appeared earlier; see note 74a.

= Ahmad, Musnad, 11: 7:541.

22 « Abdullah Ibn Qays Ibn Salim Abii Miisa Al-Ash‘ari (d. 44/665) an eminent
Companion, was born at Zabid in Yemen in 602 A.D., came to Makkah,

embraced Islam, and took part in battles. The Prophet appointed him the
governor of Yemen, and later caliphs, ‘Umar and ‘Uthman, appointed him
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and lived in Makkah and Madinah. Among his works there are two collections
of hadith, one large and one small.

26 Abn ‘Ali Fudayl Ibn ‘Iyad (d. 187/803), one of the great masha’ikh of
Khurasan, had a profound spiritual experience, gave up brigandry, came to
Kifah and devoted himself to learning hadith. A number of hadith scholars
including Sufyan Ibn ‘Uyanah and Yahya Ibn Sa‘id Al-Qattan have narrated
hadith from him. Intensely pious, profoundly conscious of death, humble and
sincere, Fudayl lived an admirable life of simplicity and devotion. He is an
example of the early piety of zuhd and ‘ibddah, unaware of the experience of
fana@ and baqa’ which later Sifis began to have. [For his life and ideas see
Abdur-Rahman Badawi, Tarikh Tasawwilf al-Islami, op. cit. 264-80.]

27 Abu Mahfiz Ma'‘riifibn Firoz Al-Karkhi (d. 200/815) whose Christian parents
embraced Islam at the hands of ‘All Ibn Miisa Ar-Rida, came from Karkh in the
suburbs of Baghdad. Ibn Taymiyyah places him in the group of sober Sifis like
Fudayl Ibn ‘Iyad, Sariy As-Saqati and Junayd whom he calls masha’ikh al-Islam
and a’immah al-Huda. [See Fatawa Shaykh al-Islam, Riyadh, vol. X, pp. 516-
17.] [See also Al-Qushayri, Ar-Risalah, op. cit. pp. 65-8; Hujwiri, Kashf al-
Mahjib, pp. 136 H; ‘Attar, Tadhkirat al-Awliya’, (Tehran, n.d.), vol. I pp. 241-
51.]

8 For Ash-Shifi‘i see note 36.
® For Abii Sulayman Ad-Darani see note 14.

0 {mam Ahmad Ibn Muhammad Ibn Hanbal (164/721-241/855), born at
Marwa, brought up in Baghdad, devoted himself to the study and collection of
hadith from 179/795. Ahmad laid down the foundation of a separate school of
figh, expounded and defended the views of the Elders (Salaf) on basic issues of
faith. His Musnad is the greatest collection of hadith, containing more than
thirty thousand ahddith and traditions. Besides, he has a book on tafsir, another
on An-Nasikh wa al-Mansiikh, and a third on the refutation of the Jahmiyyah.

5! Abii Nasr Bishr Ibn Al-Harith Ibn ‘Alf Ibn Abdur-Rahman Al-Hafi (150/767-
227/841) a renowned ascetic and devotee and a reliable narrator of hadith, was
born at Marwa, lived at Baghdad and died there. Al-Mamiin, the famous,
Abbasid caliph, said there was no one on earth of whom one should feel awe
except Bishr Al-Hafi. [See Ibn Khallikan, Wafayat, 1:90; Ibn Al-Jawzi, Sifat as-
Safwah, 2:183; Abi Nu'‘aym, Hilyat al-Awliya’, 8:336; As-Sulami, Tabagat as-
Sufiyyah, 39-47; Az-Zarkali Al-A'lam, 2:26.]

22 For ‘Abdullah Ibn Al-Mubirak see note 143.
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%! Shaykh Abii Madyan Shu‘ayb Ibn Al-Hasan At-Tilimsani (d. 590/1194), a
Spanish Sifi of renown, passed his life at Fas and Hayah, and died at Tilimsan
at the age of eighty. He had so many followers that Sultan Ya‘'qib Al-Mansiir
feared him. Muhiy ad-Din Ibn Al-‘Ara‘i, the famous mystic and expounder of
wahdat al-wujid was among his disciples, and has talked about him a lot in his
Futihat Makkiyyah. [See Ibn Al-‘Imad, Shadhrat, 4:303; Az-Zarkali Al-A‘lam,
3:244; Jami‘, Nafahat al-Uns, pp. 473-5.]

22 1 have not been able to trace him.

3 He probably was Abi Al-Wafa Tahir Ibn Al-Husayn Ibn Ahmad (390/1000-
476/1083), a scholar of Hanbali figh, who used to teach figh and Qur’an in the
Mosque of Mansiir at Baghdad. He was known for his piety and devotion, and
remembered for his sermons. [See Ibn Abi Ya'la, Tabaqat al-Hanabilah, 2:24.]

264 Shaykh Arsalan Ibn Ya‘qab Ibn ‘Abdullah Ibn ‘Abdur-Rahman, commonly
known as Shaykh Raslan, an ascetic and Siifi from Damascus, is the author of a
book At-Tawhid. He was a sawyer and lived on his income from sawing wood of
which he would give one third in charity. [See Ash-Sha‘arani, A¢-Tabagat,
1:132; Haji Khalifah, Kashf az-Zuniin, 1:867; Az-Zarkah Al-A'lam, 1:277.]

265 Shaykh ‘Abdur-Rahim Ibn Ahmad Ibn Hajiin Ibn Muhammad Al-Qinayi (d.
592/1196), a Sufi and ascetic of repute, was born at Ceuta in West Africa, lived
at Makkah for seven years and then settled at Qina in upper Egypt where he is
buried. He is known for his sayings on tawhid and mystical experiences. [See
Az-Zarkali Al-A'lam, 4:118.]

266 Shaykh Miisa Ibn Muhammad Ibn ‘Abdullah Al-Yunini (460/1242-726/1326)
a Hanbali scholar of hadith and history and a Sufi, was born at Damascus and
died at Baalbek. He abridged Abu Al-Muzaffar's work Mir'at az-Zamdn and
added another four volumes to it. He also wrote a book on the famous founder of
the Qadiriyyah Sufi order under the title, Ash-Sharf al-Bahir fi Manaqib ash-
Shaykh ‘Abdul-Qadir Al-Jilani. [See As-Safadi, Al-Wafi bi al-Wafayat, 26:145;
Ibn Hajar, Ad-Durar al-Kaminah, (ed. M. Sayyid Jad Al-Haqq, Cairo, Dar
al-Kutub al-Hadithah, 1966), 4:382; Ibn Al-Kathir, Al-Bidayah, 14:126;
Al-Yafi'l, Mir'at al-Jinan, 4:75; Kahhalah, Mu'jam al-Muwallifin, 13:45-61.]

%7 Most probably he is Abii Zakariyyah Yahya Ibn Zakariyyah Ibn Mahjiibah
Al-Qurasi (d. 677/1278), a jurist, Stfi and a poet. He is credited with two books,
Sharh Asma’ Allah al-Husna, and Taqayid Kathirah fi al-Tasawwif, besides a
collection of poems. [See Kahhalah, Mu'jam al-Muwallifin, 13:198.]

28 Al-Bukhari, Sahih, adab:77, fitan:26, tawhid:17, jihad:178, anbiya’:3;
Muslim, Sahih, fitan 95:101, 109, malahim:14, sunnah:26; At-Tirmidhi, Sunan,
fitan:56, 62; Ibn Majah, Sunan, fitan:33; Ahmad, Musnad, 1:176, 183, 1I:27,
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280 probably he is Shaykh Ahmad Ibn ‘Ali Ibn Ibrahim Al-Husayni, Aba Al-
‘Abbas Al-Badawi (d. 596/1200-675/1276). A renowned Sifi of Egypt, he was
born at Fass in western Africa, traveled to various places, lived for some time at
Makkah and Madinah, and entered Egypt at the time of King Az-Zahir
Al-Babaras who went out along with his army to welcome him and kept him as
his guest. Shaykh Ahmad also visited Syria and Iraq, but most of his followers
were in Egypt, where he died. He was buried at Tanta where his birth is
celebrated every year. He did not write any book, however his teachings and the
litanies he taught to his disciples have been compiled under the names Hizb,
Wasaya, and Salawa:. Muhammad Fahim wrote a book on his life under the
title, [See As-Sayyid Al-Badawi. [See Az-Zarkali, Al-A‘lam, 1:170; Ibn Al-
‘Imad, Shadhrat, 5:354; Ibn Taghri Bardi, An-Nujiam az-Zahirah, 7:252; Ash-
Sha‘rani, At-Tabagat, 1:158.]

2! For Shaykh ‘Adiy see note 260.
282 Eor Shaykh ‘Abdul-Qadir Al-Jilani see note 259.
283 Al-Bukhari, Sahih, istisqd’: 3, fada'il ashab an-nabi:11.

24 Muslim, Sahih, iman: 326, 330; Al-Bukhari, Sahih, anbiya’:3; Ad-Darimi,
Sunan, muqaddamah: 8; Ahmad, Musnad, 1: 281, 295.

%5 Al-Bukhari, $ahih, anbiya’: 48; Ad-Darimi, Sunan, rigaiq: 68; Ahmad.
Musnad, 1: 23, 24, 47, 55.

26 Malik, Al-Muwatta, safar: 85; Ahmad, Musnad, 1I: 367.11 367.
27 Abi Dawiid, manasik: 96; Ahmad, Musnad, 11:367.

28 Muslim, Sahih, masajid: 19, 23; Aba Dawid, Sunan, jana’iz: 72; An-Nasa',
Sunan, masajid: 13, jana’iz: 106; Ad-Darimi, Sunan, salah: 120; Malik, Al-
Muwatta, madinah: 17; Ahmad, Musnad, 1:218. 1I: 260, 284, 285, 296, 396, 454,
518, V: 184, 186, 204, VI: 34, 80, 121, 146, 229, 252, 255, 274, 275.

2 Ahmad, Musnad, 1: 214, 224, 284, 347. See also Abia Dawid, Sunan, adab:
76; Ad-Darimi, Sunan, isti'dhan: 63; Ahmad, Musnad, V: 284, 294, 298.

20 Ad-Darimi, Sunan, isti'dhan: 63; Ibn Majah. Sunan, kaffarat: 13; Ahmad,
Musnad, V: 72, 292.

®! Ibn Majah, Sunan, nikah: 4; Abi Dawid, Sunan, nikah: 400; At-Tirmidhi,
Sunan, rida: 10; Ahmad, Musnad, 1V: 281, V: 228, VI: 76; Ad-Darimi, Sunan,
salah: 159. ' R
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32 This hadith has occurred earlier; see note 288.

3 Muslim, Sahih, masajid: 19, 22; Al-Bukhari jana'iz: 61, 96:
34 Ahmad, Musnad, 1: 405, 435, 454; Al-Bukhari, Sahih, fitan: 5.
%05 This hadith has appeared earlier; see note 289.

3% This hadith has been mentioned earlier; see note 286a.

%7 Muslim, Sahih, jan@’iz: 93; Abu Dawid, jana’iz, 68; At-Tirmidhi, Sunan,
jand@’iz: 56; An-Nasa'l, jan@'iz, 99; Ahmad, Musnad, 1: 96, 129.

8 For both the traditions see Ibn Sa‘d, Ar-Tabagar al-Kubrd, 2:16; ‘Abdur-
Razzaq, Al-Musannaf, 2:118; Ibn Abi Shaybah, Al-Musannaf Bombay, Dar as-
Salafiyyah, 1309/1902. 2:375; Ibn Hajar, Fath al-Bari (Cairo, Dar al-Rayyan,
1407/1986), 7: 448. Ibn Hajar has testified to the authenticity of these traditions.

3 See note 308.

319 «Abdullah Ibn Qays Ibn Sulaym Ibn Hidar Ibn Harb, Abii Miisa Al-Ash‘ari
(22 B.H./602-44/665), a distinguished Companion from the Ash‘ar branch of the
Qahtani clan, and an eminent army commander and administrator, was born at
Zubayd in Yemen, came to Makkah and embraced Islam. He migrated along
with others first to Abyssinia and then to Madinah, and participated in various
battles. The Prophet appointed him governor at Zubayd and Aden, and ‘Umar
appointed him govemor at Basrah in 17 A.H. In those days he conquered Isfahan
and Ahwaz. ‘Uthman appointed him governor of Kiifah, but ‘Ali removed him
from the post when he declined to join him against Mu‘awiyah. He died at
Kifah. He has narrated 355 ahddith. [See Ibn Sa‘d, Tabaqgat, 4:79; Ibn Hajar,
Al-Isabah, 4889; Ibn Al-Jawzi, Sifat as-Safwah, 1:125, Abu Nu‘aym, Al-Hilyah,
1:256; Az-Zarkali, Al-A'lam, 4: 255.]

311 For Ibn ‘Umar see note 100.
312 For Ibn Mas'id see note 39.
33 Abi ‘Abdur-Rahman Mu‘adh Ibn Jabal Ibn ‘Amr Ibn Aws Al-Ansari (d.
18/639), a great Companion of the Prophet from the Khazraj tribe of Madinah,
participated in all the battles of Islam beginning with Badr. The Prophet
appointed him gddi in Yemen. He died in Jordan and was buried at Al-Qasir. He

narrated 157 ahadith.

34 Ubayy Ibn Ka‘b Al-Ansari, one of the scribes of the Qur'an who wrote down
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320 For the first part that the dream of the Prophet is a wahi, see Al-Bukhari,
Sahith, wudi’: 5, adhan: 161; for the second part that the dream of a Believer is
forty-sixth part of prophethood, see Al-Bukhari, Sahih, ta‘bir: 2, 4, 10, 26;
Muslim, Sahih, ri‘ya: 6, 7, 8, 9; Aba Dawiid, Sunan, adab: 88; At-Tirmidh;j,
Sunan, rii‘ya: 1, 3, 6, 10; Ibn Majah, Sunan, rit'ya: 1, 3, 6, 9; Ad-Darimi, Sunan,
ri‘ya: 2; Malik, Al-Muwarta, ri‘ya:1, 3; Ahmad, Musnad, 1I: 10, 50, 219, 20,
233, 269, 314, 343,-369, 438, 495, 507, 1V: 10, 1, 11, 12, 13, V: 216, 219.

32! This hadith has been noted by At-Tabarani in Al-Kabir at the report of
‘Ubadah Ibn Thabit. However, Al-Albani has rated it as weak (da'if); see his
Da'tf al-Jami* as-Saghir, hadith 3078.

322 Al-Bukhari, Sahih, fada’il as-sahabah 6, anbiya’: 54; Muslim, Sahih, fadd’il
as-sahabah: 23; At-Tirmidhi, Sunan, manaqib: 17; Ahmad, Musnad, VI:55.

323 Al-Bukhari, Sahih, fada'il as-sahabah: 6, hadith no. 3689.

3% Al-Bukhari, Sahih, bad’ al-wahi: 2; Muslim, Sahih, fad@’il: 8 7, An-Nasa'i,
Sunan, iftitah: 37; Malik, Al-Muwatta, Qur'an: 7; Ahmad, Musnad, VI: 158,
257.

25 Al-Bukhiri, Sahih, bad’ al-wahi: 3; At-Tirmidhi, Sunan, manaqib: 1; An-
Nasa'i, Sunan, iftitah: 37; Malik, Al-Muwatta, Qur'an: 7.

 Dihyah Ibn Khalifah Ibn Farwah Ibn Fudalah Al-Kalbi (d. 45/665), a
Companion of the Prophet and a very handsome man, was sent by the Prophet to
the Roman Caesar with his letter inviting him to embrace Islam. Dihyah
participated in many battles, settled down at Mazzah in Damascus, and died
during the caliphate of Mu‘awiyah. [See Ibn Sa‘d, Tabagat, 4:374; Ibn Hajar, Al-
Isabah, 1:473; Az-Zarkali, Al-A'lam, 3:14.

2! Mishkat al-Anwar is a work of Imam Ghazali in which, commenting on the
light verse (241:35), he develops his own mystical philosophy. [See ‘Affifi’s
edition of the book (Cairo, Dar al-Qayyiimiyyah, 1382/1964) with his
introduction. ]

3272 Khal' an-Na'layn is the work of Ibn Qissi, Aba Al-Qasim Ahmad Ibn Al-
Husayn, a Spanish Safi who (exercised great power over his followers, lead
them against the ruling class, the murabitin, but was defeated and killed in
546/1151. Tbn ‘Arabi held him in great esteem and commented on his book. [See
‘Affifi, Fusas al-Hikam, op. cit. 11:56.]

28 Al-Bukhari, Sahih, jan®’iz: 79, jihad: 178, adab: 97, qadr: 14; Muslim, Sahih,
fitan: 87, 95; Abt Dawiid, Sunan, malahim: 15; Ahmad, Musnad, I: 280, II: 148,
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him. He has expounded his ideas in a number of works such as Hayakil an-Niir,
al-Mutaraht, Magamat as-Sufiyyah, At-Tangihat, Hikmat al-Ishraq, Al-Ma'arij,
al-Lamhat, and Risalah fi I'tiqad al-Hukama. [See Ibn Khallikan, Wafayat,
2:161; Ibn Abi Usaybiyyah, Tabagqat al-Attabba, 2:167-71; Al-Yafi‘l, Mir'at al-
Jinan, 3:434; Ibn Hajar, Lisan al-Mizan, 3:156, Adh-Dhahabi, Siyar al-A‘'lam
an-Nubala’, 4:292, Az-Zarkali, Al-A‘lam, 9:170, Brockalmann, Gesch.
1:564(437), S. 1. 781.]

8 For Shaykh ‘Adiy see note 260.
3% For Shaykh Ahmad see note 281.
0 For Shaykh ‘Abdul-Qadir Al-Jilani see note 259.

et Shaykh Hayat Ibn Qays Al-Harrani (581/1185), a great Safi from Harran (in
northern Iraq) was known for his miracles and spiritual powers. Shaykh Abi Al-
Hasan Al-Farini has said that he only knew four Stifis who would work wonders
after their death just as they did in their life, Ma‘rif Karkhi, ‘Abdul-Qadir
Al-Jilani, Shaykh ‘Aqil Maniji and Shaykh Hayat Harrani. Shaykh Hayat lived
and died at Harran. [See Jami‘, Nafahat al-Uns, op. cit. pp. 481-4.]

*2 The name printed in the text is probably wrong. The correct name is Sa‘d ad-
Din rather than Sa‘d Al-Madini. His full name is Sa‘d ad-Din Muhammad Ibn
Al-Mv’iyyid Ibn Abi Bakr Ibn Abi Al-Hasan Ibn Muhammad Ibn Hammamayh
(d. 650/1252). Shaykh Sa‘d ad-Din learned the tarigah from Najm ad-Din
Al-Kubra, and had a great number of disciples. First he lived at Safah Qasiytin
and then moved to Khurasan where he died at the age of sixty three. He was
known for his exoteric as well as esoteric knowledge and was the author of
many books such as Kitab Mahbub and Sajarhal. Jami* writes that his books
deal with abstruse ideas and are full of allusions, and figures. [See Jami’,
Nafahat al-Uns, op. cit. 383-386.]

3 He is Abl Hamid Al-Ghazali, for him see note 111.

44 Abul-Fadl Iyad Ibn Misa Ibn ‘Iyad Ibn ‘Amriin (477/1083-544/114b), a
distinguished scholar of Spain, and the leading authority on hadith in his time,
served as gadi at Sibtah, then Granada, and died in Morocco. His writings
include Ash-Shifa’ on the Prophet’s life, a commentary on the Sahih of Muslim,
a popular selection of hadith, a manual on the terminology of hadith, Al-Ilma’
ila Ma'‘rifat ar-Riwayah, and some books an the Maliki figh. [See Ibn Khallikan,
Wafayat, 1:392; Az-Zarkali, Al-A'lam: 5:28.]

342 Eor Abii Al-Hasan Al-‘Amidi see note 25.

5 The author of the article on the Isma‘iliyyah in the Shorter Encyclopaedia of
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Hanafiyyah, Hyderabad, 1332, 1:93; Ibn Taghri Bardi, An-Nujiim az-Zahirah,
5:24, Az-Zarkali, Al-A‘lam 1:206.]

357 See note 354

8 At-Tirmidhi Sunan, da‘wat: 118; Ibn Majah, Sunan, igamah 189; Ahmad,
Musnad, IV: 128.

¥ Abii Dawiid, Sunan sunnah: 20; At-Tirmidhi, thawab al-Qur'an: 24; Ibn
Majah, Sunan, muqaddamah: 13; Ad-Darimi, Sunan, fada’il al-Qur’an: 5;
Ahmad, Musnad: 11I: 322, 339, 390.]

3% Al-Bukhari, Sahih, fada'il al-Qur'an: 23; Muslim, Sahih, musifirin:228, 229;
At-Tirmidhi, Sunan, Qur'an: 8; An-Nasa'i, Sunan, iftitah: 37; Ad-Darimi, Sunan,
rigaq: 32, fada’il al-Qur'an: 4; Ahmad, Musnad, 1:382, 417, 422, 439, 463.

31 At-Tirmidhi, Sunan, thawab al-Qur'an: 18; Ad-Darimi, Sunan, fada'il
al-Qur'an: 1; Ahmad, Musnad, 1: 223.

32 Al-Bukhari, Sahih, jihad: 129; Muslim, Sahih, imarah: 92, 93, 94; ‘Aba
Dawiid, Sunan, jihad: 81; Ibn Majah, Sunan, jihad: 45; Malik Al-Muwatta, jihad:
7; Ahmad, Musnad: 11: 6, 7, 10, 55, 62, 76, 128.

33 For Abii Bakr Al-Marwazi see note 173,
364 Eor Abii Bakr Al-Khallal see note 179.

365 Al-Bukhari, Sahih, bad’ al-wahi: 41. nikah: 5, talag: 11, managqib al-ansar: 45.
‘itq: 6. ayman: 23, hiyal: 1; Muslim, Sahih, imarah: 155; Aba Dawid, Sunan,
talaq: 11; At-Tirmidhi, Sunan, fada’il al-jihad:16; An-Nasa’1, Sunan, taharah: 59,
talaq: 24. ayman: 19; Ibn Majah, Sunan, zuhd: 26; Ahmad, Musnad, 1:25.

365 Al-Bukhari, Sahih, tawhid: 52; Aba Dawid, Sunan, witr: 20; An-Nasa'i,
Sunan, iftitah: 83; Ibn Majah, Sunan, igamah: 176; Ad-Darimi, Sunan, fada’il al-
Qur’an: 34; Ahmad, Musnad, IV: 282, 296, 304.

36 This hadith has been mentioned earlier. See note 359.

%7 Al-Bukhari, Sahih, tawhid: 44; Aba Dawid, Sunan, witr, 20; Ad-Darimi,
Sunan, salah: 171, fada’il al-Qur'an: 34; Ahmad, Musnad, I: 172, 175, 179. See
also Ibn Majah, Sunan, igamah: 176; Ahmad, Musnad, IV: 146, 150, 153.

3% This is the first half of the first line of the famous ode of the greatest poet of
pre-Islamic Arabia, Imra’ al-Qays.
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1 Muslim, Sahih, jannah: 18.

“2 Muslim, Sahih, iman: 297; At-Tirmidhi, Sunan, jannah: 16, tafsir, 10:1; Ibn
Majah, Sunan, muqaddamah: 13; Ad-Darimi, Sunan, riqaq: 81.

43 Aba Dawiid, Sunan, adab: 61; Ahmad, Musnad, IV: 245.

404 Muslim, Sahih, jannah: 18, 19; Ad-Darimi, Sunan, riqiq 74; Ahmad,
Musnad, V: 153, 158, 169, 228, 236.

45 Muslim, Sahih, taharah: 14, 15; At-Tirmidhi, Sunan, mawagqit: 46; Ibn Majah,
Sunan, taharah: 79, 106; Ahmad, Musnad, 11: 229, 400, 414, 506 and also I: 402,
407.

406 Al-Bukhari, Sahih, al-muhsar, 9, 10; An-Nasal, Sunan, hajj: 4; Ibn Majah,
Sunan, manasik: 3; Ad-Darimi, Sunan, manasik: 7; Ahmad, Musnad, 1I: 229,
410, 484, 494.

Y7 At-Tirmidhi, Sunan, jumu‘ah: 79, Ahmad, Musnad, I: 7, II: 11, 24, 67, 69, 87,
98, 125, 142, 1II: 487: Al-Bukhari, Sahih, zakdh: 23; Ibn Majah, Sunan, fitan:
13, zuhd: 23; Ahmad, Musnad, III: 321, 396, V: 231, 237, 243.

% Muslim, Sahih, ‘umrah: 119; Ibn Majah, Sunan, jihad: 10; Ahmad, Musnad,
II: 220.

49 Abii Dawiid Sunan, salah: 124.

19 Ibn Majah, Sunan, siyam: 21; Ad-Darimi, Sunan, rigaq: 12; Ahmad, Musnad,
II: 373, 441.

' Muslim, $ahih, wasiyyah: 14; Aba Dawid, Sunan, wasiyyah: 14; At-
Tirmidhi, Sunan, ahkam: 36; Ahmad, Musnad, 11: 372.

412 Al-Bukhari, Sahth, marda: 1; Muslim, Sahih, birr: 52; At-Tirmidhi, Sunan,
jan@’iz: 1; Ahmad, Musnad, I1: 303, 335, IV: 18, 24, 48, 61, 81.

1 Ahmad, Musnad, VI: 51.
" At-Tirmidhi, Sunan, jana'iz: 21; Ibn Mijah, jand’iz, 59.
415a

This hadith has been mentioned earlier. See note 412.

M5 Muslim, Sahih, jana’iz: 105, 106; Abt Dawid. Sunan, jana’iz: 77; An-Nasa',
Sunan, 101; Ibn Majah, Sunan, jana’iz: 48; Ahmad, Musnad: 441.
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14; An-Nasa'l, Sunan, iman 16; At-Tirmidhi, Sunan, d, Musnad, 1: 7, 1I: 11, 24,
67, 69, 87, 98, 125, 142, I1I: 487. mad, Musnad, 1: 7, II: 11, 24, 67, 69, 87, 98,
125, 142, III: 487.: 6; Ibn Majah, Sunan, mugaddamah, 9, adab: 7, 9; Ahmad,
Musnad, I1: 279, 445, V: 17.

7 See Al-Bukhiri, Sahih, iman 37, tafsir 31: 2; Muslim, Sahih, iman 57; Aba
Dawiid, Sunan, sunnah: 16; At-Tirmidhi, Sunan, iman; Ahmad, Musnad, 1: 27,
51, 53, 2!6, II: 107, 426, 1V: 129, 164.

28 See note 428 above.
2 Ahmad, Musnad, I1L: 135.
0 This hadith has appeared earlier. See note 427.

! For example: “Bashfulness (al-haya) is a part of iman” (Muslim, Sahih,
iman:59) People said, “God and His Prophet know better.” The Prophet said,
“To witness that there is no god other than Allah, and that Muhammad is the
messenger of Allah, to establish salah, to pay zakah to fast during Ramadan, and
to give one fifth of the booty” (Al-Bukhari, Sahih, Iman 40); and “To love the
Ansar is the sign of iman” (Muslim, Sahih, iman 128)

12 Eor example, “He does not have faith whose neighbor is not safe from his
tresspasses (Al-Bukhari, Sahih, adab 29; Muslim, Sahih, iman 73), or “You will
not have faith unless you love each other” (Muslim, Sahih, iman 93; Abu
Dawud, iman, adab: 131).

2 Al-Bukhari, Sahih, adhdn: 95, Muslim, Sahih, salah:34, 38, 40, 41; Aba
Dawud, Sunan, saldh: 122.

3 Ahmad, Musnad, 111 135, 154, 210, 251.
4 Ahmad, Musnad, 11I: 135, 154, 210, 251.
435 —~-

Ibn Majah, Sunan, fitan 3.
6 Al-Bukhari, Sahih, adab: 29; Muslim, Sahih, iman 73; At-Tirmidhi, Sunan,
qiyamah: 60; Ahmad, Musnad, I: 387, II: 288, 336, 373, III: 154, IV: 31, VI:
385.
7 Muslim, Sahih, iman 93; Aba Dawid, Sunan, adab: 131; At-Tirmidhi,iman,
sifat al-qgiyamah: 54, isti’dhan: 1; Ibn Majah, Sunan, muqaddamah: 9, adab: 11;
Ahmad, Musnad, I: 165, 167, IL: 391, 443, 477, 495, 512.

3% Al-Bukhari, Sahih, iman: 8, ayman: 3; Muslim, Sahih, iman: 69, 70;
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1 He is ‘Ata’ Ibn Ribah (27/280-114/732) a student of ‘Abdullah Ibn ‘Abbis,
the Commentator of the Qur’an, in rafsir. He was also a most distinguished faqih
of his time at Makkah.

452 Muhammad Ibn Nasr Al-Marwazi (202/817-294/906), a great scholar of figh
and hadith, was most knowledgeable on the views of the Companions and the
Successors on various issues. He was born at Baghdad, brought up at Nishapur,
traveled a lot, and finally settled down at Samarqgand and died there. He wrote
many books such as Al-Qasamah about which Abii Bakr As-Sayrafi has said
that if he had not written any other book he would have been regarded the most
eminent faqih on its basis. His other books are: a Musnad in hadith, and another
entitled, Ma khalafa biha Abi Hanifah wa Ibn Mas'iid. Al-Magrizi has abridged
his three other books Qiyam Layl, Qiyam Ramadan and Witr in one volume.
[See Adh-Dhahabi, Tadhkirat al-Huffaz, 2: 201; Al-Khatib, Tarikh Baghdad,
3:315; Ibn Al-Jawzi, Al-Muntazam, 6:63; Ibn Hajar, Tahdhib At-Tahdhib, 9:
489; Az-Zarkali, Al-A'lam, 7: 346.]

3 Muslim, Sahih, iman:197; At-Tirmidhi: Sunan, tafsir, 6:4.
4 See Ibn Kathir, Tafsir al-Qur'an al-*Azim, op. cit. vol. III p. 444,

5 Abi Dawid Sunan, tibb: 24; At-Tirmidhi, Sunan, siyar: 46; Ibn Majah,
Sunan, tibb: 43; Ahmad, Musnad, I: 386, 438, 440.

456 Khurramiyyah are the followers of Babak Al-Khurrami, a leader of the
Batiniyyah. Babak was based in the hills of Al-Badin in Azerbaijan. His
followers, who were numerous, killed a number of Muslims and took away
Muslim women. The Abbasid ruler Al-Mu‘tasim waged war against them, killed
Babak and took many of his followers captive. [See Ash-Shahristani, Al-Milal
wa al-Nihal, 1:216; Ibn An-Nadim, Al-Fihrist, pp. 342-44; At-Tabari, Tarikh,
8:11-55; Al-Badawi (ed.) Fada'ih al-Batiniyyah of Al-Ghazali, pp. 14-16.]

T Al-Bukhari, Sahih, shahidat: 28; Muslim, Sahih, imdn: 107, 109; At-
Tirmidhi, Sunan, iman: 14.

458 Al-Bukhari, Sahih, iman: 24, jizyah: 17, mazalim 17; Muslim, Sahih, iman:
102; At-Tirmidhi, Sunan, iman: 14; An-Nasa’i, Sunan, iman: 20; Ahmad,
Musnad, 11: 189.

“ Muslim, Sahih, imarah: 158; Abii Dawiid, Sunan, jihad 17; An-Nasa'i, Sunan,
jihad: 2; Ahmad, Musnad, 11: 374.

460 Al-Migdad Ibn ‘Amr, Abi Ma‘bad Al-Hadami (37/653) was often known as
Ibn Al-Aswad since he was adopted as son by al-Aswad Ibn ‘Abd Yagith of
Makkah when he came there from Hadhramawt. An eminent Companion of the
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228-32.]

411 Al-Bukhari, Sahih, i‘tisim: 6; Muslim, fada'il: 130; hajj: 412; An-Nasa'i,
Sunan, hajj: 1, Ibn Majah, Sunan, muqaddamah: 1.

42 For Abu Al-Hasan Al-Basri see note 131.
" For Ibn Al-Khatib see note 201.

4% Al-Bukhari, Sahih, tafsir: 92:4, 5, 7, qad; tawhid: 54; Muslim, Sahih, qadr:
At-Tirmidhi, Sunan, qadr: 3; Ibn Majah, Sunan, mugaddamah: 10.

415 Abu Dawid, Sunan, 160; Ahmad, Musnad, 1: 27, IV: 67, VI: 441. See also
Muslim, Sahih, qadr: 8; Ahmad, Musnad, 111: 292.

1% Al-Bukhari, Sahih, tafsir, 92: 2-5, 7, adab: 120, qadr: 4, tawhid: 54; Muslim,
qadr: 6-8; Abii Dawiid, Sunan, sunnah: 16; At-Tirmidhi, Sunan, qadr 3, tafsir,
11:3; Ibn Majah, mugqaddamah: 10, tijarat:2; Ahmad, Musnad, I: 6, 29, 82, 129,
133, 140, 157, 1I: 52, 17, I11: 293, 1V: 67, 431.

T Muslim, Sahih, gadr: 6, 7; Aba Dawid, Sunan, sunnah: 16; At-Tirmidhi,
Sunan, tafsir: 92; Ahmad, Musnad, 1: 82, 129, 133, 140, 157.

48 At-Tirmidhi, Sunan, tibb: 21, qadr: 12; Ibn Majah, Sunan, tibb: 1;
Abhmad,Musnad, 111: 421.

4" For Al-Jahm see note 75.

¥ He probably was Salih Ibn ‘Amr As-Salihi, one of the leaders of the
Salihiyyah sect of theologians who combined the ideas of the Qadariyyah and
the Murji’ah. [See Ash-Shahristani, Al-Milal wa An-Nihal (Cairo, Al-Halabi,
1968), 1:145; and Al-Ash‘ari, (ed. Helmut Ritter, Wiesbaden, Franz Steiner
Verlag, 1980), 1:198.]

1 Bor Al-Ash‘ari see note 27.
482 . -

For Ibn ‘Arabi see note 85.
8 For Ibn Sab‘in see note 237.
4 Aba Ya‘qib As-Sajistani, a great Isma‘ili missionary, and philosopher is the
author of Kitab Ithbatr an-Nubiwwah (ed. ‘Arif Tamir, Beirut, Catholic Press,
1966) in theology and Al-magqalid al-Malakutiyyah which Ibn Taymiyyah has

referred to at various places. Our sources, however, are silent about his life. It
appears that he was alive in the year 360/971. [See the Introduction by ‘Arif
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against him and after a bloody battle killed him. [See Ibn Al-Athir, Al-Kamil:
4:65 H.; At-Tabari Tarikh, 7:65; Adh-Dhahabi, Lisan al-Mizan: 6 144; Az-
Zarkali, Al-A'lam,: 8:3154

™7 At-Tirmidhi, Sunan, tafsir: 3:8; ibn Majah, Sunan, mugaddamah: 12; Ahmad,
Musnad, V:250, 253, 256, 269.

88 Al-Walid Ibn ‘Ugbah Ibn AbI Mu‘it (d. 61/680), one of the brothers of
‘Uthman from his mother, embraced [slam the day Makkah was conquered. The
Prophet appointed him as revenue collector over Banti Al-Mustaliq, and ‘Umar
appointed him in the same capacity over Banii Taghlib. ‘Uthman, the third caliph
appointed him governor at Kiifah after Sa‘d Ibn Abi Waqqgas in 25 A.H. He was
charged with drinking wine; ‘Uthman called him back, punished him and put
him in jail. After the death of ‘Uthman, he went to Iraq and settled there, away
from the eyes of people. In the feud between ‘Ali and Mu‘awiyah he did not side
with anyone, except that wrote an elegy to ‘Uthman and persuaded Mu‘awiyah
to avenge his murder. He died at Raqqah. [See lbn Hajar,Al-‘Asqalani, Al-
Isabah, 9149; Az-Zarkali, Al-A'lam, 9:143.]

™ Hajjaj Ibn Yasuf Ibn Al-Hakam Ath-Thaqafi (40/661-95/714) a fiery orator
and a great killer, was born in Ta’if, went to Damascus, entered in the service of
the Umayyad government, was appointed commander of the army by ‘Abdul-
Malik, marched with a large army against ‘Abdullah Ibn Az-Zubayr in Hijaz,
killed him and scattered his men. Thereupon ‘Abdul-Malik appointed him
governor of Makkah, Madinah and Ta’if, and later on also put Iraq under him.
Hajjaj quelled the revolt at Baghdad and ruled over the whole territory most
high-handedly for twenty years. He built the city of Wasit where he died. {Ibn.
Khallikan, Wafayar: 1:123; Tbn Al-Athir, Al-Kamil: 4:222; Ibn ‘Asakir, Tahdhib:
4:48; Az-Zarkali, Al-A'lam, 2:175.]

™ He is Al-Mukhtar Ibn Abi ‘Ubayd Ibn Mas‘ad Ath-Thaqafi (1/622-67/687), a
renowned opponent of the Umayyads, was born at T2’if, moved with his father
to Madinah during the reign of ‘Umar. ‘Umar’s son ‘Abdullah married his sister,
Safiyyah. Al-Mukhtar was loyal to the Banii Hashim, when Husayn was killed
in 61 A.H., the Umayyad governor of Basrah caught him and put him in prison,
but later released him at the intercession of ‘Abdullah Ibn ‘Umar. Al-Mukhtar
then called people to pledge fealty to Muhammad Ibn Al-Hanafiyyah, and along
with his men fought the governor of Kiifah and defeated him. He then avenged
the blood of Husayn by killing Shamir and others who had killed Husayn. He
ruled over Iraq for a time. It is said that he claimed he was a prophet, and
received revelations. Later on he fought against ‘Abdullah Ibn Az-Zubayr, but
was Kkilled by the latter’s brother Musab in Kifah. Al-Mukhtar ruled for sixteen
months. [See Ibn Al-Athir, Al-Kamil, 4:82-108; At-Tabari, Tarikh, 7:146; Ibn
Hajar, Al-Isabah, 8547; Az-Zarkali, Al-A'lam, 8:70-71.]
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™ Al-Bukhari, Sahih, tafsir: 63: 5, 7, maghazi: 46; Muslim, Sahih, birr: 64; Abi
Dawid, Sunan, jihad: 78; Ibn Majah, Sunan, mugaddamah: 12.

800 Usayd Ibn Al-Hudayr Ibn Sahhak Ibn ‘Utayk (d. 20/641), a distinguished
Companion from the Aws tribe of Madinah, counted as one of great minds of
the Arabs, was called al-Kamil, the Perfect. He was one of the seventy men and
women of Madinah who invited the Prophet at Al-‘Agbah near Makkah to come
to Madinah and promised their support. He was appointed as one of the twelve
monitors whom the Prophet sent for preaching Islam at Madinah. He
participated in the battle of Uhud and held his ground against the attack of the
Quraysh. He participated in all subsequent battles. The Prophet praised him in
these words: “What a man is Usayd Ibn Al-Hudayr,” He narrated 18 ahadith.
{Az-Zarkali, Al-A‘lam, 1:33.]

*! For Sa‘d Ibn ‘Ubadah see note 761b.

802 These exchanges occurred in the case of the slander which some hypocrites
directed against ‘A’ishah, the wife of the Prophet, and which was refuted by God
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